
MANUSCRIPTS IN THE SCHØYEN COLLECTION

BUDDHIST MANUSCRIPTS
Volume IV





MANUSCRIPTS IN THE SCHØYEN COLLECTION





MANUSCRIPTS IN THE SCHØYEN COLLECTION

   

BUDDHIST MANUSCRIPTS

Volume IV

General Editor:
Jens Braarvig

Editorial Committee:
Jens Braarvig, Paul Harrison, Jens-Uwe Hartmann, Kazunobu Matsuda,

Gudrun Melzer, Lore Sander

HERMES PUBLISHING · OSLO

2016



Hermes Academic Publishing & Bookshop A/S,
P.O.Box 2709 Solli, N-0204 Oslo

© Jens Braarvig 2016

All rights reserved. No part of this publication may be reproduced,
stored in a retrieval system, or transmitted, in any form or by any means,

without the prior permission in writing of Hermes Academic Publishing & Bookshop.
Exceptions are allowed in respect of any fair dealing for the purpose

of research or private study, or criticism or review.
Enquiries concerning reproduction outside these terms should

be sent to the publisher with the address as stated above.

ISBN 978-82-8034-203-4

Printed in Norway
by

RK Grafisk AS Oslo



THIS VOLUME
IS DEDICATED TO

KLAUS WILLE

IN GRATEFUL RECOGNITION OF HIS GENEROSITY TO HIS COLLEAGUES
AND HIS PRODIGIOUS CONTRIBUTIONS 

TO THE STUDY OF BUDDHIST MANUSCRIPTS





CONTENTS

ACKNOWLEDGEMENTS xi
GENERAL INTRODUCTION xiii
CONVENTIONS xv
ABBREVIATIONS xvii

I) Sūtra:
a) Āgama:

1. Fragments of an Ekottarikāgama Manuscript in Gāndhārī
Chanida Jantrasrisalai, Timothy Lenz, Lin Qian, Richard Salomon 1

2. Fragments of the Itivṛttaka
Mitsuyo Demoto 123

3. A Folio of a Parallel to the Śalyasūtra or Sunakkhattasutta
Jens-Uwe Hartmann, Klaus Wille 151

4. A Possible Sanskrit Parallel to the Pali Uruvelasutta
Peter Skilling, Saerji, Prapod Assavavirulhakarn 159

b) Mahāyāna:
5. Fragments of a Gāndhārī Version of the Bhadrakalpikasūtra

Stefan Baums, Andrew Glass, Kazunobu Matsuda 183
6. The Bodhisattvapiṭakasūtra in Gāndhārī

Stefan Baums, Jens Braarvig, Timothy J. Lenz, Fredrik Liland,
Kazunobu Matsuda, Richard Salomon 267

7. The Final Folio of a Version of the Larger Sukhāvatīvyūhasūtra and Fragments
of a Text Possibly Related to the Tathāgatabimbaparivarta
Paul Harrison, Jens-Uwe Hartmann, Kazunobu Matsuda 283

8. Fragments of the Ratnaketuparivarta
Chanwit Tudkeao 295

9. A Gāndhārī Fragment of the Sarvapuṇyasamuccayasamādhisūtra
Paul Harrison, Timothy Lenz, Lin Qian, Richard Salomon 311

II) Vinaya:
10. More Folios of the Prātimokṣa-Vibhaṅga of the Mahāsāṃghika-Lokottaravādins

in Early Western Gupta Script
Masanori Shōno 321



III) Miscellaneous:
11. A Kuṣāṇa Brāhmī Fragment of a Commentary on aśubhabhāvanā and the

Formation of the Foetus
Jens W. Borgland, Jens Braarvig 329

12. Āryaśūra’s Jātakamālā and Another Story Collection
Jens-Uwe Hartmann, Kazunobu Matsuda 333

13. A New Fragment of the Jyotiṣkāvadāna
Stefan Baums 345

14. Two Mahādeva Fragments
Jonathan A. Silk 351

15. Another Fragment of Mātṛceṭa’s Prasādapratibhodbhava
Jens-Uwe Hartmann 359

16. Stories about Saṅgha and His Pupil
Paul Harrison, Jens-Uwe Hartmann 361

17. Thirty-two Fragments Written by Bamiyan Kharoṣṭhī Scribe 7
Richard Salomon 367

18. Protective Verses for Travellers: a Fragment of the Diśāsauvastikagāthās
Related to the Scriptures of the Mahāsāṃghika-Lokottaravādins
Vincent Tournier 407

BIBLIOGRAPHY 439
FACSIMILES Prepared by Gudrun Melzer 457
CONTRIBUTORS 507



xv

CONVENTIONS

Description of a fragment:
recto and verso, abbreviated r and v, if a fragment is identified
A and B, if the beginning cannot be decided
a, b, c, d, etc., for several fragments of one number, e. g., 2378/1/17a, in the uf (unlocalized frag-
ments) sections, e. g. 2378/uf2/1a

Symbols:
( ) restorations in a gap
[ ] damaged akṣara(s)
‹ › omission of (part of) an akṣara without gap in the manuscript
‹‹ ›› interlinear insertion
{ } superfluous (part of an) akṣara
+ one destroyed akṣara
~‹number›+    approximate number of lost akṣaras, e. g. ~60+
.. one illegible akṣara
. illegible part of an akṣara
... indefinite number of lost akṣaras
– – filler mark (used when the surface of the manuscript cannot be written upon)
/// beginning or end of a fragment when broken
* virāma
’ avagraha, not added in transliteration, but added without brackets in reconstruction

(note, however, ’pi and pi)
 ḫ upadhmānīya
 ẖ jihvāmūlīya
❁ double circle with rosette
◯ string hole
◎ concentric circles
 ◊ gap representing punctuation
 | daṇḍa
! punctuation mark in early manuscripts (most of the marks lack the two ornamental dots)
" punctuation mark in early manuscripts
 ◦ punctuation mark
 • punctuation mark

Tibetan transliteration: ṅ, ñ, ź, ś, g-yog
Chinese transcription: Pinyin with tonal diacritics

Note: For the conventions employed for editing Chinese and Tibetan texts see vol. III, p. xxiii- 
xxiv.
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thank the Khyentse Foundation for the support that has made our research possible, and we deeply appreciate 
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I. Description of the Schøyen fragments of the Uruvela-sutta
Three birch-bark fragments preserved among the Buddhist manuscripts in the Schøyen Collection 
appear to belong to a single incomplete folio.1 The largest fragment is MS 2381/241, the left-hand 
side of the folio; since the top and bottom are preserved, we can estimate the width of the folio, 
and know that the folio has eight lines on each side. MS 2381/186 only preserves the top/bottom 
portion, and five lines are preserved. MS 2382/uf18/2d is the smallest fragment, containing only 
two or three lines of text. A page number may be seen on the upper left margin of Schøyen 
2381/241; unfortunately the figure is damaged. It appears to read ..71 as the last two digits of a 
possibly three-digit number. Whatever the case, this suggests that the folio belonged to a relatively 
long manuscript. A study of the contents allows us to assign Schøyen 2381/186 to the right portion 
of the folio, and Schøyen 2382/uf18/2d to the middle portion (see below and facsimile). The script 
is the so-called “Gilgit/Bamiyan Type I” as described by L. Sander, “Paleographical Analysis,” in 
BMSC I: 298–300.

I.1 Transliteration

MS 2381/241, 2382/uf18/2d, 2381/186; folio ..71 recto
1 brāhmaṇena vā devena vā mā .e + + + + + + + + + + + ///
2 samāpadyeyuḥ evam api kila [bh]. + + + + + + + + ///  /// + + + + + .. .. .. + ///
3 ya paryāpaṃnā aparimuktā eva [s]. [t]k. .. + + + + + ///  /// .ā || ya .. [b]uddho hy abhijñā .. ///
4 paśamagāminaṃ : ye pi dīrghāyuṣo devā va .. + + + ///  /// + + .. thā mṛ + + + + + ///  /// + + + + 

+ + + + + .. .. [v]. y. .. + ///
5 va‹‹ḥ›› samayaṃ urubilvāyāṃ viharāmi nadyā neraṃjanāyās tī ///  /// + + + .. + + + + + ///  /// + 

+ + + + + .. .. bh. kṣava eka[s]ya .. .. ///
6 – – vastya vihāraḥ kaṃ nu khalv ahaṃ anyaṃ śramaṇaṃ vā brā .. ///  /// + [t]y. vihareyaṃ .. sya 

me bhikṣava etad a .. ///
7 – – satkṛtya gurukṛtyopaniḥśṛtya vihareyaṃ || .. + ///  /// .. sya na khalu punar ahaṃ taṃ 

samanupa[śy]. ///
8 sadevamānuṣāsurāyāṃ ātmanaḥ śīla[s].ṃ .ṃ + ///  /// tya gurukṛtyopaniśṛtya vihareyaṃ + + ///

verso
1 maṇaṃ vā brāhmaṇaṃ vā satkṛtya gurukṛtyopaniśṛ + + + + ///  /// .. punar ayaṃ mayā dha .. 

gaṃ[bh]īro nip[u] + + ///
2 – – – yaṃ nāhaṃ dharmam eva satkṛtya gurukṛtyopani + ///  /// .[ā]gatasya idam evaṃrūpaṃ 

cetasā cetaḥ .. ///
3 .. – – tad bhagavaṃn evam etad sugata : dharmam eva bha[g]. + ///  /// + + [n]iḥśṛtya viharatu 

[•] ye pi te bhūva .. ///
4 – – – – dharmam eva satkṛtvā gurukṛtvā upaniḥśṛtya ///  /// + + .. vaṃ bhavi[ṣya]ṃ[ty a]nāgate 

dhvani tathāga + ///

1 Since no other fragments have so far been identified, we assume for the time being that the three fragments are all 
that survives of the folio.
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5 tya vihariṣyaṃti • bhagavān apy etarhi tathāgato rhāṃ [s]. .. ///  /// + tkṛtvā guru .. + + + ///  /// + 
+ + + + + + + + + [k]. tvā u .. + + ///

6 m ājñāya mahābrahmāṇaś ca yāvatāṃ vi[d]i .. .. + + + + ///  /// .. gham apy adrākṣī dha .m. .. ///
7 sam aṃtarīkṣe sthito yena tathāgata .. + + + + + + +  ///  /// ye ca b[u]d[dh]ā anāgatā[ḥ] .. ///
8 tvā vihareyur viharaṃti ca • a .. + + + + + + + + + ///

I.2 Tentative restoration (beginning from the fifth line)
(ekaṃ bhikṣa)r5vaḥ samayaṃ urubilvāyāṃ viharāmi nadyā neraṃjanāyās tī(re … ’cirābhisaṃbud-
dho …) bh(i)kṣava ekasya (…)r6vastya vihāraḥ kaṃ nu khalv ahaṃ anyaṃ śramaṇaṃ vā 
brā(hmaṇaṃ vā satkṛtya gurukṛtyopaniḥśṛ)ty(a) vihareyaṃ (ta)sya me bhikṣava etad a(bhūt …) r7 
satkṛtya gurukṛtyopaniḥśṛtya vihareyaṃ || (…)sya na khalu punar ahaṃ taṃ samanupaśy(āmi …  
sadevake loke samārake sabrahmake saśramaṇabrāhmaṇikāyāṃ prajāyāṃ) r8 sadevamānuṣāsu-
rāyāṃ ātmanaḥ śīlas(a)ṃ(pa)ṃ(nataraṃ samādhisaṃpannataraṃ prajñāsaṃpannataraṃ vimukti-
saṃpannataraṃ vimuktijñānadarśanasaṃpannataraṃ … satkṛ)tya2 gurukṛtyopani‹ḥ›śṛtya vi-
hareyaṃ (… śra)v1maṇaṃ vā brāhmaṇaṃ vā satkṛtya gurukṛtyopani-śṛ(tya vihareyaṃ …) punar 
ayaṃ mayā dha(rmo) gaṃbhīro nipu(ṇo …)v2yaṃ nāhaṃ dharmam eva satkṛtya gurukṛtyo-
pani(ḥśṛtya vihareyaṃ … tath)āgatasya idam evaṃrūpaṃ cetasā cetaḥ(parivitarkam ājñāya … 
evam e)v3tad bhagavaṃn evam etad sugata | dharmam eva bhag(avān … satkṛtya 
gurukṛtyopa)niḥśṛtya viharatu | ye ’pi te ’bhūva(nn atīte ’dhvani tathāgatā arhantaḥ samyaksaṃ-
buddhās teṣām api bhagavanto) v4 dharmam eva satkṛtvā gurukṛtvā upaniḥśṛtya (…)vaṃ 
bhaviṣyaṃty anāgate ’dhvani tathāga(tā arhantaḥ samyaksaṃbuddhās teṣām api bhagavanto dhar-
mam eva satkṛtya gurukṛtyopaniḥśṛ)v5tya vihariṣyaṃti | bhagavān apy etarhi tathāgato ’rhāṃ 
s(amyaksaṃbuddhas tasya api bhagavān dharmam eva sa)tkṛtvā guru(kṛtvā upaniḥśṛtya viharatu 
… satkṛtvā guru)k(ṛ)tvā u(paniḥśṛtya viharatu …)v6m ājñāya mahābrahmāṇaś ca yāvatāṃ vidi(tvā 
…)gham apy adrākṣī dha(r)m(a… vaihāya)v7sam aṃtarīkṣe sthito yena tathāgata(s tenāñjaliṃ 
praṇamya tathāgataṃ gāthayādhyabhāṣata …) ye ca buddhā anāgatāḥ (…)v8tvā vihareyur 
viharaṃti ca | a(…)

II. Parallels

The main part of the three fragments appears to represent a Sanskrit parallel to the Pali Uruvela-
sutta; to a short sūtra cited by Śamathadeva in his Essential Commentary on Vasubandhu’s Abhi-
dharmakośa (Abhidharmakośa-upāyikā-ṭīkā); and to two Chinese translations, one in each of the 
two Chinese Saṃyuktāgamas.3 It appears that the sūtra proper starts from the fifth line of the recto 
(samayaṃ urubilvāyāṃ viharāmi); we have been unable so far to identify the first four lines. The 
fragments do not preserve any title; for convenience we will call the text studied here the 
*Urubilvā-sūtra.

2 The gap is much too small for the reconstructed text; it was probably abbreviated with yāvat or a similar word.
3 MS 2381/186 was identified as a parallel to the Gārava-sutta by Peter Skilling, 14 June 2002; MS 2381/241 and 
2382/uf18/2d were identified by Saerji, 5–8 August 2012, both using preliminary transcriptions made by Klaus Wille, 
to whom we are grateful for his painstaking work. For reasons given below, we now see the fragments as from a 
possible parallel to the Uruvela-sutta rather than to the Gārava-sutta.
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II.1. The Pali Uruvela-sutta
The Pali Uruvela-sutta is included in the Uruvela-vagga, the third vagga of the Catukka-nipāta of 
the Aṅguttara-nikāya.4 Here it opens the vagga, which is so named because this and the following 
sutta are associated with the town of Uruvelā.5 The sutta may be named “The first Uruvela-sutta” 
on the basis of the uddāna at the end of the vagga.6 The sutta is placed in the Catukka-vagga 
because it refers to four khandha, that is, sīla, samādhi, paññā, and vimutti (see below). 

II.1.1. Pali text7

ekaṃ samayaṃ bhagavā sāvatthiyaṃ viharati jetavane anāthapiṇḍikassa ārāme. Tatra kho bhagavā 
bhikkhū āmantesi bhikkhavo ti. Bhadante ti te bhikkhū bhagavato paccasossuṃ. 

Bhagavā etad avoca ekaṃ samayaṃ bhikkhave Uruvelāyaṃ viharāmi najjā Nerañjarāya tīre 
Ajapālanigrodhe pathamābhisambuddho tassa mayhaṃ bhikkhave rahogatassa paṭisallīnassa evaṃ 
cetaso parivitakko udapādi dukkhaṃ kho agāravo viharati appatisso kannu kho aham samaṇaṃ vā 
brāhmaṇaṃ vā sakkatvā garuṃ katvā upanissāya vihareyyan ti

Tassa mayhaṃ bhikkhave etad ahosi aparipūrassa kho me8 sīlakkhandhassa pāripūriyā 
aññaṃ samaṇaṃ vā brāhmaṇaṃ vā sakkatvā garuṃ katvā upanissāya vihareyyaṃ na kho panāham 
passāmi sadevake loke samārake sabrahmake sassamaṇabrāhmaṇiyā pajāya sadevamanussāya 
aññaṃ samaṇaṃ vā brāhmaṇaṃ vā attanā sīlasampannataram yam ahaṃ sakkatvā garuṃ katvā 
upanissāya vihāreyyaṃ

aparipūrassa kho me9 … samādhikkhandhassa … paññākkhandhassa … vimuttikkhandhassa 
pāripuriyā aññaṃ samaṇaṃ vā brāhmaṇaṃ vā sakkatvā garuṃ katvā upanissāya vihareyyaṃ na 
kho panāham passāmi sadevake loke samārake sabrahmake sassamaṇabrāhmaṇiyā pajāya sadeva-
manussāya aññaṃ samaṇaṃ vā brāhmaṇaṃ vā attanā vimuttisampannataram yam ahaṃ sakkatvā 
garuṃ katvā upanissāya vihāreyyan [10] ti

tassa mayhaṃ bhikkhave etad ahosi yannūnāhaṃ yo pāyaṃ dhammo mayā abhisambuddho 
tam eva dhammaṃ sakkatvā garuṃ katvā upanissāya vihareyyan ti.

atha kho bhikkhave Brahmā Sahampati mama cetasā cetoparivitakkam aññāya seyyathāpi 
nāma balavā puriso sammiñjitaṃ vā bāhaṃ pasāreyya pasāritaṃ vā bāhaṃ sammiñjeyya evam eva 
Brahmaloke antarahito mama purato pāturahosi.

atha kho bhikkhave Brahmā Sahampati ekaṃsam uttarāsaṅgam karitvā dakkhiṇajānumaṇ-
ḍalaṃ paṭhaviyaṃ nihantvā yenāhaṃ tenañjalim paṇāmetvā maṃ etad avoca.

evam etaṃ Bhagavā evam etaṃ Sugata ye pi te bhante ahesuṃ atītam addhānaṃ arahanto 
sammāsambuddhā te pi bhagavanto dhammaṃ yeva sakkatvā garuṃ katvā upanissāya vihariṃsu 

4 Morris 1976.
5 For this locality in Pali literature, see DPPN I 435. The Sanskrit form is Urubilvā or Uruvilvā.
6 dve uruvelā: SyR 41.9, PTS 31.30.
7 We present here a transliteration of the Pali from the Thai-script, Aruṇanibhāguṇākara et al. 1980. We note a few 
variants from the PTS version (AN II 20–21). For English translations see, most recently, Bhikkhu Bodhi 2012: 406–
408; see also Woodward 1973: 20–22, Nyanaponika Thera and Bhikkhu Bodhi 1999: 81–83. For translations of the 
Gārava-sutta, see Caroline Rhys Davids 1917: 174–176, and Bhikkhu Bodhi 2000: 233–235.
8 me SyR : ahaṃ PTS.
9 me SyR : ahaṃ PTS.
10 Here the Gārava-sutta has a fifth passage on vimuttiñāṇadassana-kkhandha.
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ye pi te bhante bhavissanti anāgatam addhānam arahanto sammāsambuddhā te pi bhagavanto 
dhammaṃ yeva sakkatvā garuṃ katvā upanissāya viharissanti bhagavā pi bhante etarahi arahaṃ 
sammāsambuddho dhammaṃ yeva sakkatvā garuṃ katvā upanissāya viharatū ti

idam avoca Brahmā Sahampati idam vatvā athāparam etad avoca
ye ca atītā11 sambuddhā ye ca buddhā anāgatā
yo cetarahi sambuddho bahunnaṃ sokanāsano [1]
sabbe saddhammagaruno vihariṃsu vihāti ca12

athā pi13 viharissanti esā buddhāna dhammatā [2]
tasmā hi attakāmena mahattam abhikaṅkhatā
saddhammo garukātabbo saraṃ buddhāna sāsanan ti | [3]

idam avoca bhikkhave Brahmā Sahampati idaṃ vatvā maṃ abhivādetvā padakkhiṇaṃ katvā 
tatthevantaradhāyi |

idha14 khvāhaṃ bhikkhave brahmuno ajjhesanaṃ viditvā attano ca paṭirūpaṃ yopāyaṃ 
dhammo mayā abhisambuddho tam eva dhammaṃ sakkatvā garuṃ katvā upanissāya vihāsiṃ yato 
ca kho bhikkhave saṅgho pi mahattena samannāgato atha me saṅghe pi gāravo15 ti.

II.1.2. Translation
Once the Fortunate One was staying in Sāvatthī at Anāthapiṇḍika’s Pleasance in Jeta’s Grove. The 
Fortunate One addressed the monks: O monks. Sir, the monks replied.
The Fortunate One said:

Once, monks, when I was dwelling at Uruvelā16 on the bank of the river Nerañjarā17 at the 
foot of the goatherd’s banyan tree just after I had realized awakening, when I was alone and with-
drawn in contemplation, this thought came to me: He who has no respect and has no reverence 
dwells in suffering. Now, what samaṇa or brāhmaṇa can I honour and respect and dwell in 
dependence upon?

I then reflected: 
I could honour and respect and dwell in dependence upon another samaṇa or brāhmana in 

order to fulfill the aggregate of virtue which is not yet fulfilled in myself. But in the world with its 
deities, its māras, its brahmās, in this human world with its samaṇas and brāhmaṇas, its deities and 
men, I do not see any other samaṇa or brāhmaṇa who is more perfect in virtue than myself, whom 
I might honour and respect and dwell in dependence upon.
11 ye ca atītā SyR : ye cabbhatītā PTS. The latter is closer to the Sanskrit versions. SyR gives the same reading for the 
Sāgātha-vagga version, while PTS has ye ca atītā with v.l. ye cabbhatītā from Sinhalese manuscripts.
12 vihariṃsu vihāti ca SyR: vihāmsu viharanti ca PTS. SyR and PTS both have vihariṃsu viharanti ca in the Sāgāthā-
vagga version.
13 athā pi SyR : atho pi PTS.
14 idha SyR : atha PTS.
15 gāravo SyR : tibba-gāravo PTS. Note that the phrase tibba-gārava/tīvra-gaurava occurs elsewhere in Buddhist 
texts. For Sanskrit tīvra-gaurava, see e.g. Tripāṭhī 1995: 94, 187, and Vaidya 1961a: 33.11.
16 For Uruvelā, see DPPN I 435–436. For Uruvilvā, see BHSD 148. In Urubilvā, the Buddha also reflected on the four 
smṛtyupasthāna: see Saṃyutta-nikāya, Part V, Mahā-vagga, p. 167. This event at Urubilvā is also cited in Prajñāvar-
man’s Udānavargavivaraṇa: see Balk 1984: 442.12–443.23. In the two Chinese Saṃyuktāgamas, the Buddha reflects 
on the four smṛtyupasthāna in a sūtra which follows the *Urubilvā-sūtra.
17 For the Nerañjarā river, see DPPN II 85–86. The Sanskrit form in the Schøyen fragment is Neraṃjanā (recto, line 5). 
Śamathadeva has chu bo nai rañdza na = Nairañjana. See BHSD 312.
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I could honour and respect and dwell in dependence upon another samaṇa or brāhmaṇa in 
order to fulfill the aggregate of concentration … the aggregate of wisdom … the aggregate of 
liberation which is not yet fulfilled in myself. But in the world with its deities, its māras, its 
brahmās, in this human world with its samaṇas and brāhmaṇas, its deities and men, I do not see 
any other samaṇa or brāhmaṇa who is more perfect in liberation than myself, whom I might 
honour and respect and dwell in dependence upon.

Then I reflected:
Let me then honour and respect and dwell in dependence upon this very Dhamma to which I 

have fully awakened.
Therupon, Brahmā Sahampati,18 knowing my thoughts with his mind, disappeared from the 

Brahma world and reappeared before me, just as [easily] as a muscular man might stretch out his 
folded arm or fold in his stretched out arm.

Brahmā Sahampati arranged his upper robe over one shoulder, knelt with his right knee 
placed on the ground, raised his hands, palms together, towards me, and said to me:

So it is, Fortunate One. So it is, Sugata. Those who in the past were arahants, truly and fully 
awakened Buddhas, those Fortunate Ones honoured and respected and dwelt in dependence upon 
the Dhamma. Those, sir, who in the future will be arahants, truly and fully awakened Buddhas, 
those Fortunate Ones as well will honour and respect and dwell in dependence upon the Dhamma. 
The Fortunate One is at present an arahant, a truly and fully awakened Buddha: let him honour and 
respect and dwell in dependence upon the Dhamma.

Thus spoke Brahmā Sahampati. Having said this, he spoke further:
The Sambuddhas of the past, the Buddhas of the future.
And the Sambuddha of the present, destroyer of sorrow for many:
All dwelled, dwell, and will dwell with respect for the Saddhamma.
This is a natural law for Buddhas.
Therefore, one who seeks the self, who aspires to greatness
Should pay respect to the Saddhamma, recollecting the teachings of the Buddhas.

Thus, monks, spoke Brahmā Sahampati. Having said this, he paid homage to me, circumambulated 
me, keeping me to his right, and disappeared right there. 

Here indeed, O monks, having understood Brahmā’s request, realizing that it was appropriate 
for myself, I dwelt honouring and respecting and dwelling in dependence upon exactly the 
Dhamma that I had realized. And when, O monks, the monastic order attained the state of 
greatness, then for me there was respect for the order as well.19

18 For Brahmā Sahampati, see DPPN II 337–338, 1080–1081. His most important narrative role is inviting the newly 
awakened One to teach, the famous ajjhesanā. He also visited the Buddha on several occasions at the Jetavana and 
elsewhere. The Brahmasaṃyutta of the Saṃyutta-nikāya contains fifteen discourses in prose and verse in which 
Sahampati plays a role.
19 yato ca kho bhikkhave saṅgho pi mahattena samannāgato atha me saṅghe pi gāravo ti. The commentary explains as 
follows (PTS II 26.15): yato ti yasmiṃ kāle. mahattena samannāgato ti rattaññumahattaṃ vepullamahattaṃ 
brahmacariyamahattaṃ lābhaggamahattan ti iminā catubbidhena mahattena samannāgato. atha me saṃghe pi 
gāravo ti atha mayhaṃ saṃghe pi gāravo jāto. kasmiṃ pana kāle bhagavatā saṃghe gāravo kato ti. mahāpajāpatiyā 
dussayagadānakāle; tadā hi bhagavā attano upanītaṃ dussayugaṃ saṃghe Gotami dehi, saṃghe te dinne ahañ c’eva 
pūjito bhavissāmi saṃgho cā ti vadanto saṃghe gāravaṃ akāsi nāma.
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II.2. Śamathadeva’s Tibetan citation
We know nothing about the life of Śamathadeva except that he was a bhikṣu born in Nepal (Bal 
po). His only known work is an important commentary on Vasubandhu’s Abhidharmakośa, 
preserved in the Tibetan Tanjur: the Abhidharmakośa-upāyikā-ṭīkā.20 The Upāyikā-ṭīkā was trans-
lated by the Indian upādhyāya Jayaśrī and a Tibetan bhikṣu from Khams (eastern Tibet), Shes rab 
’od zer, in the “Cool Pavilion”21 in the north of the *Jarame vihāra, in the centre of the great 
Kashmiri city “Matchless” (kha che’i groṅ khyer chen po dpe med kyi dbus dza ra me’i gtsug lag 
khaṅ gi byaṅ phyogs kyi bsil khaṅ).22 The location of the *Jarame vihāra and the exact date of the 
translation are unknown; the work might have been translated in the second half of the eleventh 
century.23

Śamathadeva cites the complete sūtra with reference to Vasubandhu’s citation of the first of 
the three verses of the sūtra in the concluding section of the Abhidharmakośabhāṣya, the 
Pudgalaviniścaya. He gives the abbreviated nidāna “at Śrāvastī” (gleṅ gźi ni mñan du yod pa na’o 
= śrāvastyāṃ nidānaṃ). The progression of thought is similar to that of the Pali, and the Fortunate 
One relates the story in the first person. Śamathadeva does not identify the source of his citation.

II.2.1. Tibetan text24

gleṅ gźi ni mñan du yod pa na’o || de nas bcom ldan ’das kyis dge sloṅ rnams la bos te | dge sloṅ 
dag dus gcig gi tshe ṅa mṅon par rdzogs par saṅs rgyas nas riṅ por ma lon pa na chu bo nai 
rañdza na’i ’gram byaṅ chub kyi śiṅ druṅ na gcig pu dben pa naṅ du yaṅ dag ’jog la bźugs pa na 
| ’di lta bu’i sems la sems kyi yoṅs su rtogs pa skyes te | gus pa med pa ni sdug bsṅal ba ste | bdag 
po med ciṅ ’jigs par dbaṅ sgyur ba med pa ni don chen po las yoṅs su ñams par ’gyur ro || gus pa 
daṅ bcas pa ni bde ba ste | bdag po daṅ bcas śiṅ ’jigs pa dbaṅ sgyur ba daṅ bcas pa ni don chen po 
yoṅs su rdzogs par ’gyur te | gaṅ bdag25 las tshul khrims phun sum tshogs pa khyad par du 
’phags pa’am tiṅ ṅe ’dzin phun sum tshogs pa khyad par du ’phags pa’am | śes rab phun sum 
tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun sum tshogs pa khyad par du ’phags 
pa’am | rnam par grol ba’i ye śes mthoṅ ba phun sum tshogs pa khyad par du ’phags pa lha daṅ 
bcas pa daṅ bdud daṅ bcas pa daṅ tshaṅs pa daṅ bcas pa daṅ dge sbyoṅ daṅ bram ze’i skye dgu’i 
lha daṅ mi’i ’jig rten na ’ga’ źig yod na bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par bya ba 
daṅ | mchod par bya ba bdag26 gis bkur stir byas | bla mar byas | rjed par byas | mchod par byas 
te yoṅs su bsten ciṅ gnas par bya’o źes dgoṅs so || 

yaṅ ’di sñam du | gaṅ yaṅ bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par bya ba daṅ | 
mchod par bya ba dag bdag gis bkur stir byas | bla mar byas | rjed par byas | mchod par byas te 

20 See the remarks on this work in Skilling and Harrison 2005.
21 Cool Pavilion stands for bsil khaṅ = harmikā, harmya. Bsil khaṅ belongs to the technical vocabulary of Indian 
Buddhist architecture, but exactly what sort of physical structure the term stands for is not known. It might be a 
pavilion set on a flat roof. For a recent discussion of the term harmya/harmika with references, see Karashima 2012: 
109, §13.9. See also BHSD 618.
22 For Groṅ khyer chen po dpe med (Anupama, Nirupama?) see Naudou 1968: 169–171.
23 Mejor: 1991: 64.
24 D 4094, mṅon pa, ñu, 84a3–85b4 = P 5595, mdo ’grel, thu, 130b1–132a6. Text in bold face corresponds to words 
preserved in the manuscript.
25 bdag: Derge and Peking read dag; we emend to bdag.
26 bdag: Derge and Peking read dag; we emend to bdag.
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yoṅs su bsten ciṅ gnas par bya ba gaṅ bdag las tshul khrims phun sum tshogs pa khyad par du 
’phags pa’am | tiṅ ṅe ’dzin phun sum tshogs pa khyad par du ’phags pa’am | śes rab phun sum 
tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun sum tshogs pa khyad par du ’phags 
pa’am | rnam par grol ba’i ye śes mthoṅ ba phun sum tshogs pa khyad par du ’phags pa lha daṅ 
bcas pa daṅ | bdud daṅ bcas pa daṅ | tshaṅs pa daṅ bcas pa daṅ | dge sbyoṅ daṅ bram ze’i skye 
dgu’i lha daṅ mi’i ’jig rten na ’ga’ yaṅ med de | gźan du na ṅas raṅ ñid kyis chos mṅon par 
mkhyen nas mṅon par rdzogs par saṅs rgyas te gaṅ yaṅ bdag gis chos la bkur stir bya ba daṅ | bla 
mar bya ba daṅ | rjed par bya ba daṅ | mchod par bya ba dag | bdag gis bkur stir byas | bla mar 
byas | rjed par byas | mchod par byas nas bsten ciṅ lan maṅ du gnas par bya’o źes dgoṅs so || 

de nas tshaṅs pa stoṅ gi bdag po’i sems kyis ṅa’i thugs rnam par śes nas skyes bu stobs daṅ 
ldan pa’i lag pa brkyaṅ ba las bskum pa’am bskums pa las brkyaṅ ba tsam gyis tshaṅs pa’i ’jig rten 
na mi snaṅ bar gyur te ṅa’i mdun du ’dug nas ’di skad ces smras so || bcom ldan ’das de de bźin 
no || bde bar gśegs pa de de bźin te | gus pa med pa ni sdug bsṅal ba ste | bdag po med ciṅ ’jigs 
par dbaṅ sgyur ba med pa ni don chen po las yoṅs su ñams par ’gyur ro || gus pa daṅ bcas pa ni bde 
ba ste bdag po daṅ bcas śiṅ ’jigs par dbaṅ sgyur ba daṅ bcas pa’i don chen po yoṅs su rdzogs par 
’gyur te | gaṅ yaṅ bcom ldan ’das kyis bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par bya ba 
daṅ | mchod par bya ba dag bcom ldan ’das kyis bkur stir byas | bla mar byas | rjed par byas | 
mchod par byas te yoṅs su bsten ciṅ lan maṅ du gnas par bya ba bcom ldan ’das las tshul khrims 
phun sum tshogs pa khyad par du ’phags pa’am | tiṅ ṅe ’dzin phun sum tshogs pa khyad par du 
’phags pa’am | śes rab phun sum tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun 
sum tshogs pa khyad par du ’phags pa’am | rnam par grol ba’i ye śes mthoṅ ba phun sum tshogs pa 
khyad par du ’phags pa lha daṅ bcas pa daṅ bdud daṅ bcas pa daṅ tshaṅs pa daṅ bcas pa daṅ dge 
sbyoṅ daṅ bram ze’i skye dgu’i lha daṅ mi’i ’jig rten na ’ga’ yaṅ med do || gźan du na bcom ldan 
’das raṅ ñid kyis chos mṅon par mkhyen nas mṅon par rdzogs par saṅs rgyas te | gaṅ yaṅ bcom 
ldan ’das kyis chos la bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par bya ba daṅ | mchod par 
bya ba dag gis bcom ldan ’das kyis chos la bkur stir mdzad ciṅ bla mar bya ba daṅ | rjed par bya ba 
daṅ | mchod par mdzad nas brten ciṅ lan maṅ du gnas par mdzod cig | btsun pa de ci’i phyir źe 
na | gaṅ yaṅ ’das pa’i dus na byuṅ bar gyur pa’i saṅs rgyas bcom ldan ’das de bźin gśegs pa dgra 
bcom pa yaṅ dag par rdzogs pa’i saṅs rgyas de dag kyaṅ chos ñid la bkur stir bya ba daṅ | bla mar 
bya ba daṅ | rjed par bya ba daṅ | mchod par bya ba dag gis chos ñid la bkur stir byas | bla mar 
byas | rjed bar byas | mchod par byas nas ñe bar bsten ciṅ bźugs so || gaṅ yaṅ ma ’oṅs pa’i dus 
na ’byuṅ bar ’gyur ba’i saṅs rgyas bcom ldan ’das de bźin gśegs pa dgra bcom pa yaṅ dag par 
rdzogs pa’i saṅs rgyas de dag kyaṅ chos ñid la bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par 
bya ba daṅ | mchod par bya ba dag gis bkur stir mdzad pa daṅ | bla mar mdzad pa daṅ | rjed par 
mdzad pa daṅ | mchod par mdzad ciṅ bsten ciṅ gnas par ’gyur ro || da ltar byuṅ ba’i dus kyi 
bcom ldan ’das de bźin gśegs pa dgra bcom pa yaṅ dag par rdzogs pa’i saṅs rgyas kyaṅ chos ñid 
la bkur stir bya ba daṅ | bla mar bya ba daṅ | rjed par bya ba daṅ | mchod par bya ba dag gis bkur 
stir mdzad ciṅ bla mar mdzad pa daṅ | rjed par mdzad pa daṅ | mchod par mdzad nas bsten ciṅ lan 
maṅ du bźugs par mdzod cig |
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gaṅ yaṅ ’das pa’i rdzogs saṅs rgyas || gaṅ yaṅ ma byon saṅs rgyas daṅ || 
mya ṅan maṅ po ’jig byed pa’i || gaṅ yaṅ da ltar rdzogs saṅs rgyas || [1]
de dag thams cad dam chos la || bkur stir mdzad ciṅ ñe bar bźugs ||
gźan yaṅ gnas par ’gyur ba ste || ’di ni rdzogs saṅs chos ñid yin || [2]
de phyir ’dod khams ’di na ni || che ba’i bdag ñid ’dod pa rnams || 
saṅs rgyas bstan pa rjes dran nas || dam pa’i chos la bkur sti bya || [3]

de nas tshaṅs pa stoṅ gi bdag po mṅon par dga’ źiṅ rjes su yi raṅs nas de ṅa’i źabs la spyi bos 
phyag byas nas mi snaṅ bar gyur to źes gsuṅs so ||

II.2.2. Translation
The nidāna at Śrāvastī.27 Then the Fortunate One addressed the monks:

O monks, on one occasion, not long after I realized full awakening, when I was staying on 
the bank of the River Nerañjanā, beneath the Bodhi tree, alone and withdrawn in contemplation, 
this thought came to me: To be without respect is suffering. To be without reverence and without 
deference,28 one fails in the great aim.29 To have respect is happiness. To have reverence, to have 
deference, one succeeds in the great aim. If in this world of ascetics and brahmans populated by 
gods and humans, with its gods, with its māras, with its brahmās, there existed anyone who is 
endowed with superior ethics, is endowed with superior concentration, is endowed with superior 
wisdom, is endowed with superior liberation, is endowed with superior insight and vision of 
liberation, and should be respected, revered, honoured, and venerated, I should dwell resorting to 
[such a person], respecting, revering, honouring, venerating – so I reflected.

I thought further, There is no one in this world of ascetics and brahmans populated by gods 
and humans, with its gods, with its māras, with its brahmās, who is endowed with superior ethics, 
who is endowed with superior concentration, who is endowed with superior wisdom, who is 
endowed with superior liberation, who is endowed with superior insight and vision of liberation, 
who should be respected, revered, honoured, and venerated, whom I should dwell resorting to, 
respecting, revering, honouring, and venerating. On the contrary, I should respect, revere, honour, 
and venerate the Dharma that I have myself directly realized and thereby become fully awakened.

Then Brahmā Sahampati, reading my thoughts with his mind, just as swiftly as a muscular 
man might fold his extended arm, or stretch out his folded arm, disappeared from the Brahmā 
world, and seated in front of me said this: Fortunate One, it is so! Sugata, it is so! To be without 
respect is suffering. To be without reverence and without deference, one fails in the great aim. To 
have respect is happiness. To have reverence, to have deference, one succeeds in the great aim. In 
this world of ascetics and brahmans populated by gods and humans, with its gods, with its māras, 

27 This refers to the full Śrāvastī nidāna, “Once the Fortunate One was staying in Śrāvastī at Anāthapiṇḍada’s 
Pleasance in Jeta’s Grove.” 
28 For the string of terms “respect, reverence, deference” see below. 
29 For the phrase, cf. e.g. Aṣṭasāhasrikā Prajñāpāramitā: mahataḥ svārthāt parihīṇo bhaviṣyati, mahataś ca parārtha-
ratnarāśeḥ parihīṇo bhaviṣyati, yaduta sarvajñatāmahārtharatnākarāt parihīṇatvād iti. Vaidya 1960a: 144.17–18. For 
the Tibetan, see D 12, śes phyin, ka, 160a7–b1: raṅ gi don chen po las yoṅs su ñams par ’gyur źiṅ gźan gyi don chen 
po’i rin po che’i phuṅ po las yoṅs su ñams par ’gyur te | ’di lta ste | thams cad mkhyen pa’i don chen po’i rin po che’i 
’byuṅ gnas las yoṅs su ñams par ’gyur bar rig par bya’o.
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with its brahmās, there is no one who is endowed with superior ethics, who is endowed with 
superior concentration, who is endowed with superior wisdom, who is endowed with superior 
liberation, who is endowed with superior insight and vision of liberation, and should be respected, 
revered, honoured, and venerated, whom the Fortunate One might dwell resorting to, respecting, 
revering, honouring, and venerating.

The Fortunate One should respect, revere, honour, and venerate the Dharma and should 
dwell regularly30 resorting to [the Dharma]. Why, sir, is that? In the past, the Buddhas, the 
Fortunate Ones, the Tathāgatas, the arhats, the truly and fully enlightened ones dwelled resorting 
to, and respected … the very Dharma. In the future, the Buddhas, the Fortunate Ones, the 
Tathāgatas, the arhats, the truly and fully enlightened ones will dwell resorting to, and respect … 
the very Dharma. In the present time, the Fortunate One, the Tathāgata, the arhat, the truly and 
fully enlightened one should dwell regularly resorting to, and respect … the very Dharma.

The Sambuddhas of the past, the Buddhas of the future,
the Sambuddha of the present, who destroys much suffering:31 [1]
All of them respected and relied on the Saddharma
And will dwell doing so: this is the natural law for Sambuddhas. [2]
Therefore, here in this sensual realm,32 those who seek greatness
Recollecting the teaching of the Buddhas, should pay respect to the Dharma. [3]

Then Brahmā Sahampati, elated and satisfied, paid homage at my feet with his head, and vanished.

II.3. Chinese Saṃyuktāgamas
The progression of the narrative and thought in the two Chinese versions is basically the same as 
the texts studied so far. They both open with common formula evaṃ mayā śrutaṃ. The prologue is 
related in the third person: The Fortunate One was staying at Urubilvā on the banks of the 
Nerañjarā river, just after his awakening. In both cases, he is seated beneath the Bodhi tree as in 
the Tibetan version, against the Ajapāla fig tree of the Pali version. Neither Chinese version 
describes the audience or addresses the monks—the narrative is presented as an episode in the life 
of the Buddha.

30 lan maṅ du = bahulaṃ, here and below: not in the Pali, but the usage is well attested in both Sanskrit and Pali.
31 If not a translation of a variant reading, mya ṅan maṅ po ’jig byed pa’i might be a misinterpretation of Sanskrit 
bahūnāṃ śokanāśakaḥ. Other Tibetan translations of the line include maṅ po’i mya ṅan sel mdzad pa (Udānavarga: D 
326, mdo sde, sa, 227b7); maṅ po’i mya ṅan ’joms mdzad pa (Bhaiṣajyavastu: D 1, ’dul ba, kha, 9a4); saṅs rgyas mya 
ṅan sel mdzad pa || da ltar maṅ po gaṅ bźugs dag (Vinayavibhaṅga: D 3, ’dul ba, ja, 224a4; ña, 81b2).
32 The Tibetan reads “here in this sensual realm (kāmadhātu)” (’dod khams ’di na ni), where the Sanskrit Udānavarga 
has tasmād iha ātmakāmena, the Pali tasmā hi attakāmena, with v. l. atthakāmena. The Tibetan variant is difficult to 
explain.
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II.3.1. Chinese texts

1) Sūtra 1188 (T. 99, pp. 321c18–322a27)
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2) Sūtra 101 (T. 100, pp. 410a3–410b10)
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III. A note on Brahma’s verses

In all versions studied here, Brahmā Sahampati utters three verses at the end to recapitulate and 
confirm the message of the sūtra. The Schøyen fragment preserves only part of a sentence stating 
that [Brahmā] stood in the air, performed an añjali towards the Tathāgata, and spoke to the 
Tathāgata in verse, with a fragment of verse [1b]: 

(vaihāya)sam aṃtarīkṣe sthito yena tathāgata(s tenāñjaliṃ praṇamya tathāgataṃ gātha-
yādhyabhāṣata) 
... ye ca buddhā anāgatāḥ ... tvā vihareyur viharaṃti ca a ... 

The three verses occur as a set in several places in (Mūla-)Sarvāstivādin literature, as well in 
several combinations elsewhere. In all cases the nidāna is different from that studied above. 

III.1. Udānavarga (verses 1–3)
The three verses are included in the Tathāgatavarga of the great compendium of verse, the Udāna-
varga (XXI 11–13).33

ye cābhyatītāḥ sambuddhā ye ca buddhā hy anāgatāḥ |
yaś cāpy etarhi sambuddho bahūnāṃ śokanāśakaḥ ||
sarve saddharmaguravo vyāhārṣu viharanti ca |
athāpi vihariṣyanti eṣā buddheṣu dharmatā || 
tasmād ihātmakāmena māhātmyam abhikāṅkṣatā |
saddharmo gurukartavyaḥ smaratā buddhaśāsanam ||

In his Udānavargavivaraṇa, Prajñāvarman gives the following nidāna:34

khyim bdag bzaṅ sbyin bcom ldan ’das la chos ñan ciṅ ’dug pa na | ko sa la’i rgyal po 
gsal rgyal bcom ldan ’das kyi spyan sṅar ’oṅs te | mdun bsu ba ma byas pas de ’khrugs 
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33 Bernhard 1965: 281–282.
34 Balk 1984: 616.30–618.30.
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par gyur to || des chos ñan pa’i phyir gsol ba btab pa las ji tsam na tshigs su bcad pa 
gsum po ’di gsuṅs so || 

The Gṛhapati Sudatta was sitting, listening to the Dharma from the Fortunate One. 
Prasenajit, King of Kosala, came into the presence of the Fortunate One. When no one 
made him welcome, he was perturbed. When he requested to hear the Dharma, [the 
Fortunate One] spoke these three stanzas.

The three verses are included in the Chinese translation of the Udānavarga (T. 212, �'$�
Chūyàojīng, translated by ��� Zhú Fóniàn). The text states that the verses are from the 
Saṃyuktāgama, placing the delivery of the sūtra at Śrāvastī in the Jetavana in the pleasure garden 
of Anāthapiṇdada,35 as in the Pali Uruvela-sutta. The substance is similar, but the Dharma is 
expanded to include a list from four smṛtyupasthāna to ārya-aṣṭāṅgamārga. The narrative is 
concise, and does not mention Urubilvā or Brahmā’s intervention.

III.2. Mūlasarvāstivādin Vinaya (verses 1–3)
The set of three verses occurs three times in the Tibetan translation of the Mūlasarvāstivādin 
Vinaya, once in the Bhaiṣajyavastu and twice in the Vinayavibhaṅga. As far as we know, no 
Sanskrit fragments of the relevant passages are preserved or have been identified. The three verses 
also occur in Yijing’s Chinese translation of the Mūlasarvāstivādin Vinaya[vibhaṅga] and Bhaiṣa-
jyavastu. The narratives are similar to those of the Tibetan translations.

III.2.1. Bhaiṣajyavastu36

The narrative takes place at Rājagṛha. The Nāgarājas Grog mkhar (Valmīka) and Ri bo (Girika) 
saw Śreṇya Bimbisāra, King of Magadha, from afar, and then said to the Fortunate One: How is it: 
should one pay homage first to the Saddharma, or to the king? O Nāga kings, one should pay 
homage to the Saddharma: the Buddhas, the Fortunate Ones, respect the Saddharma, and the arhats 
as well venerate the Saddharma. Then, on this occasion the Fortunate One recited these verses.

III.2.2. Vinayavibhaṅga (1)37

The setting is the Kalandaka residence (Kalandakanivāsa) in the bamboo grove at Rājagṛha (rgyal 
po’i khab na ’od ma’i tshal ka lan da ka’i gnas). The basic story is the same as that of the Bhai-
ṣajyavastu, but the Nāgarājas are Ri bo (Giri) and Yig ’ong (Valgu).

35 T. 212, 718b26–27.
36 ’Dul ba gźi, Sman gyi gźi, in section on ltuṅ byed ’ba’ śig tu ’gyur pa rnams (= pātayantika), translated by 
Sarvajñadeva, Vidyākaraprabha, Dharmākara, and Dpal gyis lhun po, revised by Vidyākaraprabha and Dpal brtsegs: D 
1, ’dul ba, kha, 9a4–5 = P 1030, ’dul ba, ge, 8b2–4. The story is summarized in Panglung 1981: 20.
37 ’Dul ba rnam par byed pa, translated by Jinamitra and Klu’i rgyal mtshan, see D 3, ’dul ba, ja, 222a4–5 = P 1032, 
’dul ba, ñe, 209a6–7. The story is translated in von Schiefner 1906: 142–143, and summarized in Panglung 1981: 
142–143.
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III.2.3. Vinayavibhaṅga (2)38

The setting is the Jetavana at Śrāvastī, in the pleasure garden of Anāthapiṇḍada. The basic story is 
the same as in the Bhaiṣajyavastu, but Nāgarājas are dGa’ bo (Nanda) and Nye dga’ (Upananda), 
while the king is Prasenajit, King of Kosala.

III.3. Prātimokṣa of the Dharmaguptaka school (verses 1–3)
The Chinese translation of the Prātimokṣa of the Dharmaguptaka School includes the three verses 
near the end (T. 1429, ������	 Sìfēnlǜ bǐqīu Jièběn, translated by Buddhayaśas), but 
combines the first two verses into one verse (six stanzas); the fifth stanza is slightly different, to 
reflect the context: it states that one should respect śīla, that is, dharma. While other Prātimokṣas 
– for example those of the Sarvāstivādins, Mūlasarvāstivādins, and Lokottaravādin Mahāsāṃ-
ghikas – have verses at the end, none of those available for consultation has any verses that 
correspond to “Brahmā’s verses.”

III.4. Mahāvastu parallel to verse [1]
A close parallel to verse [1] occurs in the Mahāvastu in connection with the meeting with Upako 
Ājīvaka, in the section which Senart called “de la Bodhi au Ṛishipatana,” with a single line which 
bears a resemblance to v. 2d.39

ye cābhyatītā saṃbuddhā ye ca buddhā anāgatā |
ye caitarahiṃ saṃbuddhā bahūnāṃ śokanāśakā |
dharmaṃ deśenti satvānāṃ buddhānaṃ eṣā dharmatā ||

Although only one verse is a close parallel, and it is addressed to Upaka en route to Vārāṇasī, it is 
interesting that it is somewhat connected with the awakening cycle.40

III.5. Parallel to verse [1] in an unidentified Mahāyāna sūtra fragment from Central Asia
A condensation of verse [1], which collapses the first stanza into a single line, occurs in an 
unidentified Mahāyāna sūtra fragment in “nordturkestanische Brāhmī, Type a” from the “Hand-
schriften-Höhle” at Šorcuq, recovered on the third German Turfan expedition.41 It is spoken by 
Brahmā Sabhāvati42 in a quite different context, and is connected with Prajñāpāramitā:

prajñāpāramitā śrutvā uttīrṇa bhavasāgarā
ye [c-ābhya]tītā saṃbuddhā bahūnaṃ śokanāśanā. 

III.6. Citations of the verses in technical literature
Vasubandhu cites verse [1] in a discussion of the capacity of a continuum called “Buddha” to give 
38 ’Dul ba rnam par byed pa, as preceeding: D 3, ’dul ba, ña, 81b1–3 = P 1032, ’dul ba, te, 74b5–6.
39 Senart 1897: 327.10.
40 The meeting with Upaka is also related in Vinaya Mahāvagga with the same verses (PTS ed. I, 8.21).
41 Waldschmidt 1971: 211–212.
42 Sabhāvati is a variant form of Sahāpati, perhaps not recorded elsewhere so far: see BHSD 560 (sabhāpati), 587 
(sahaṃpati), 588 (sahāpati, sahāṃpati, etc.).
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rise to unmistaken knowledge by simply adverting.43 It is this citation of verse [1] that is the 
occasion for Śamathadeva to cite the sūtra studied here. Another śāstrakāra who resorts to the 
verses is Bhavya,44 who cites two verses in his Madhyamakahṛdayatarkajvālā to prove that many 
Buddhas can appear in many worlds, against the dogma that only one Buddha appears in one 
world.45 

III.7. Remarks on the verses
In sum, the verses are either spoken by Brahmā Sahampati (*Urubilvā-sūtra, Uruvela-sutta, 
Gārava-sutta, Śamathadeva) or by the Buddha (Vinayavibhaṅga, Bhaiṣajyavastu, Mahāvastu). The 
texts are instructive examples of how verses are put to different purposes in Buddhist literature. In 
the Uruvela/Urubilvā cycle of texts, Brahmā Sahampati recites the verses to epitomize the message 
of the sūtra: Buddhas of the past, future, and present all revere the Dharma. This idea is retained in 
the Mahāvastu but in a different context: and here it is spoken by the Buddha to Upaka, “the 
passer-by.” In the Dharmaguptaka Prātimokṣa, the verse is adapted to fit the context: it is not the 
Dharma, but the Prātimokṣa that is emphasized. And in the “nāga narratives” of the Mūlasarvāsti-
vādin Vinaya, the stanzas are used to illustrate the necessity of paying homage to the Dharma 
before saluting a ruler, a king, thus applying the verse to political/hierarchical ends. Bhavya cites 
the verses to demonstrate that many Buddhas can arise in many universes. The question of 
multiple Buddhas in the present is brought up by Buddhaghosa in the Manorathapūraṇī (PTS III, 
26.3):

ye ca atītā sambuddhā ye ca buddhā anāgatā
yo cetarahi sambuddho bahunnaṃ sokanāsano
sabbe saddhammagaruno vihariṃsu vihāti ca
athā pi viharissanti esā buddhāna dhammatā

vihaṃsu viharanti cā ti ettha yo vadeyya viharantī ti vacanato paccuppanne pi 
bahū buddhā ti so bhagavā pi bhante etarahi arahaṃ sammāsambuddho ti iminā 
vacanena paṭibāhitabbo.

na me ācariyo atthi sadiso me na vijjati
sadevakasmiṃ lokasmiṃ n’atthi me paṭipuggalo46 ti

ādīhi c’assa suttehi aññesaṃ buddhānaṃ abhāvo dīpetabbo.

The Sambuddhas of the past, the Buddhas of the future.
And the Sambuddha of the present, destroyers of sorrow for many:
All dwelled, dwell, and will dwell with respect for the Saddhamma:
This is a natural Law for Buddhas.

43 Pradhan 1967: 467.13–22. For Yaśomitra’s comments, see Shastri 1973: 1205.27–30. Also see Wogihara: 705.28–
706.2.
44 The author’s name is uncertain. Here we follow the form given in the Tanjur for this work. Recently some scholars 
have preferred the form Bhāviveka. 
45 D 3854, dbu ma, dza, 182b4. For verses 1–2, see 182b1–2 = P 5256, dbu ma, za, 198b1–3. Cf. Eckel 2009: 178 (tr.),  
359 (text).
46 See, e.g., Ariyapariyesanasutta, MN 26, PTS ed. I, 171.7.
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If someone [takes up this verse, and] says, “[the expression] ‘they dwelled and 
dwell’ (viharanti, 3rd pers. pl.) [shows that] according to the word [of the Buddha] 
there are many buddhas in the present as well,” [then] this should be countered by 
means of this statement, [by saying,] “The Fortunate One , good sir, [is mentioned 
in the singular] here as, “at present, the arhat, the truly and fully awakened one.” 
The non-existence of other buddhas [at present] should be explained by citing other 
suttas, such as,

I do not have any teacher, there is no one like me:
in the world with its devas, I have no counterpart.

For the Mahāvastu to refer to Buddhas of the present in the plural – ye caitarahiṃ saṃbuddhā 
bahūnāṃ śokanāśakā, dharmaṃ deśenti – is to be expected, since the Mahāsāṃghika school 
accepted the existence of many Buddhas at the same time in different universes, as did some other 
schools, as well as Mahāyāna thought in general. For the (Mūla-)Sarvāstivādins, it does not seem 
doctrinally appropriate, and the Udānavarga stanzas as they stand are ambiguous, with yaś cāpy 
etarhi sambuddho bahūnāṃ śokanāśakaḥ followed by sarve saddharmaguravo vyāhārṣu viharanti 
ca. But redaction need not necessarily be doctrinally correct; Siamese liturgical texts, for example, 
include verses like paccuppannā ca ye buddhā and chants on the “Buddhas of the ten directions.”47

IV. The Perfection of Wisdom and the *Urubilvā-sūtra

The event of the *Urubilvā-sūtra seems to have been well known, and its vocabulary was 
assimilated into other texts. Some passages in the Prajñāpāramitā sūtras evoke the primary 
concept: that the Buddha himself, or Buddhas in general, pay homage to the Dharma, with the 
predictable hermeneutic turn that the Dharma means the Perfection of Wisdom. In some cases, 
such as in the Pañcaviṃśatisāhasrikā, the Fortunate One, addressing Śakra, refers directly to the 
event with the same vocabulary, and identifies the Dharma explicitly with Prajñāpāramitā.

IV.1. Pañcaviṃśatisāhasrikā48

imam api cārthavaśaṃ saṃpaśyamānasya mamānuttarāṃ samyaksaṃbodhim abhisaṃ-
buddhasyaitad abhūt; kan nv ahaṃ dharmam upaniśritya vihareyaṃ satkuryāṃ guru-
kuryāṃ mānayeyaṃ pūjayeyam iti. so ’haṃ kauśika yadā nādrākṣaṃ sadevake loke 
sabrahmake samārake saśramaṇabrāhmaṇikāyāṃ prajāyāṃ sadevamānuṣāsurāyāṃ 
sadṛśam. tasya me sadṛśam asamanupaśyamānasya49 etad abhūt; yan nūnam ahaṃ ya 
eva mayā dharmābhisaṃbuddhas tam eva dharmaṃ satkuryāṃ gurukuryāṃ mānaye-

47 See Skilling 1996a: 151–183.
48 Kimura 1986: 102.9–19. Cf. Vajracharya 2006: 590.12–591.5. For the Tibetan translation, see D 9, śes phyin, kha, 
116b5–117a3.
49 asamanupaśyamānasya: the Sanskrit editions read samanupaśyamānasya, but the context leads us to prefer asam-
anupaśyamānasya.
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yaṃ pūjayeyam iti, dharmam eva copaniśrāya vihareyam iti. ayam eva kauśika saddha-
rmo yeyaṃ prajñāpāramitā. aham eva kauśika imāṃ prajñāpāramitāṃ satkaromi 
gurukaromi mānayāmi pūjayāmi satkṛtya gurukṛtya mānayitvā pūjayitvā upaniśrāya ca 
viharāmi.

It was when I saw just this fact, that upon having awakened to unsurpassed true and 
complete awakening, I wondered, “Upon what Dharma should I dwell in dependen-
ce, [what Dharma] should I respect, should I revere, should I honour, should I 
worship?” And when, Kauśika, I did not see anyone equal to me in the world with its 
gods, with its Brahmās, with its Māras, among its people with śramaṇas and brāh‐
maṇas, with its gods, humans, and titans, I realized, “there is the Dharma to which I 
have awakened: it is just this Dharma that I should respect, that I should revere, that 
I should honour, that I should worship. I should dwell in dependence on that very 
Dharma. This very Saddharma, Kauśika, is the Perfection of Wisdom. Kauśika, I 
indeed respect, revere, honour, and worship the Perfection of Wisdom. Respecting, 
revering, honouring, and worshipping [it], I dwell in dependence [on the Perfection 
of Wisdom].

V. Comparison of the versions

No other fragments apart from 2381/186, 2381/241 and 2382/uf18/2d have been so far identified 
in the Schøyen collection, and it is impossible to suggest the nature of the collection to which the 
fragments might have belonged – whether to a Saṃyuktāgama, an Ekottarikāgama, or to some 
other collection. There do not seem to be any citations of the prose part of the sūtra in known 
scholastic literature, although, as seen above, the verses are well known, and the possibility 
remains that our fragment belongs to a citation in a scholastic text, although this strikes us as 
unlikely.

The Schøyen fragments are clearly not identical to any of the complete versions of the 
*Urubilvā-sūtra. It describes the Dharma as dharmo gaṃbhīro nipuṇo; although the other versions 
do not do this, the phrase evokes a famous description of the Dharma in the sūtras that describe 
the Buddha’s realization, such as the Saṅghabhedavastu, the Catuṣpariṣat-sūtra, and the Pali 
Ariyapariyesana-sutta (Majjhimanikāya, no. 26). Thus it is a natural connection.

The sequence of some parts seems different. In the other versions, the verses follow the 
prose, and come at the end. In the Schøyen fragments, it seems as if the prose follows the verses. 

The Theravādin tradition transmits a second version of the text known as Gārava-sutta, 
which is the second sutta in the first Vagga of the Brahma-saṃyutta of the Sagātha-vagga of the 
Saṃyutta-nikāya.50 This text takes its name from the uddāna at the end of the Vagga.51 It is include-
ed in the Brahma-saṃyutta because, as in the Uruvela-sutta, at the end of the sutta Brahmā 
Sahampati descends from his heaven, confirms and applauds the Buddha’s thought, and pro-
nounces three verses.
50 Feer 1973: 138.29–140.16.
51 SyR 224.2; PTS 153.5, gāravo.
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The two Pali versions are not quite identical. The Gārava-sutta opens with “once I have 
heard” (evaṃ me sutaṃ): the Fortunate One was staying at Uruvelā on the banks of the Nerañjarā 
river under the Ajapāla fig tree, just after his awakening. As seen above, the Uruvela-sutta does 
not begin with evaṃ me sutaṃ.52 It opens by stating that the Fortunate One was staying at Sāvatthī 
in the Jetavana in the pleasure garden of Anāthapiṇdika; he then addressed the monks, and related 
the events that had occurred after his awakening. That is, the significant difference between the 
two suttas is that in the Gārava-sutta the narrator – the presumed Ānanda at the First Communal 
Recitation – relates the events, referring to the Buddha in the third person, but in the Uruvela-sutta 
the Fortunate One relates the events to the assembled monks himself, in the first person.53 This 
places the Uruvela-sutta among the “autobiographical discourses” in which the Buddha relates 
episodes of his own life and career, specifically among the relatively small number of texts that 
take place just after the awakening. 

Pali sources use the phrase paṭhamābhisambuddha for Buddha’s recent achievement of 
awakening. This is the usual form in Pali, for example at the beginning of the post-awakening 
cycle in Vinaya Mahāvagga I or in the openings of suttas 1–4 in the Bodhivagga of the Udāna. 
Śamathadeva has mṅon par rdzogs par saṅs rgyas nas riṅ por ma lon pa na = acirābhisambuddha, 
agreeing with the Sanskrit of the Catuṣpariṣatsūtra and the Saṅghabhedavastu.54 Both Chinese 
Saṃyuktāgamas have 
�
� chéngfó wèijǐu, suggesting an underlying Sanskrit acirābhisam-
buddha. In addition, Chinese also has �
�( chūchéng zhèngjué, indicating prathamābhisam-
buddha. In the Schøyen fragments, the expression in question is not available.

In both Pali versions, the Buddha is sitting under the Ajapāla fig tree. Śamathadeva has 
instead Bodhi tree (byaṅ chub kyi śing druṅ = bodhimūle),55 as in the two Chinese Saṃyuktāga-
mas. Unfortunately, the Schøyen fragment is broken at the corresponding place.

Another major difference is that the Gārava-sutta ends with the verses spoken by Brahmā 
Sahampati, while the Uruvela-sutta goes on to state that Brahmā then paid homage and vanished, 
after which the Fortunate One reflected further on the need for respect to the saṃgha, the 
community of monks, when it grew to size. The latter statement is not found in the Tibetan or 
Chinese versions.

The Schøyen fragment is addressed to the monks and is related in the first person; it thus 
agrees with the Uruvela-sutta and Śamathadeva. We therefore place it as a parallel to the Uruvela-
sutta rather than the Gārava-sutta.

As seen above, the Uruvela-sutta is placed in the Catukka-vagga because it refers to four 
khandha, that is, sīla, samādhi, paññā, and vimutti. This is a less common enumeration of what are 

52 The omission of evaṃ me sutaṃ or other formulas in the collections of short suttas is common; phrases are omitted 
as editorial shortcuts, and the omissions are rarely if ever significant.
53 Here too, the intermediary would have been Ānanda, relating this at the Recitation.
54 Waldschmidt’s reconstruction as prathamābhisaṃbuddha earlier on at CPS 1.2 is a wrong retranslation influenced 
by the Pali. CPS 2.4 has ayaṃ (buddho bhaga)vān urubilvāyāṃ viharati (na)dyā nairañjanāyās (t)ī(re bodhimūle 
’cirābhisaṃbuddho – but this is also a reconstruction. The Tibetan Vinaya has mṅon par rdzogs par saṅs rgyas nas riṅ 
por ma lon par = acirābhisambuddha. For the Saṅghabhedavastu, see Gnoli 1977: 121.7: ayaṃ buddho bhagavān 
urubilvāyāṃ viharati nadyā nairañjanāyās tīre bodhimūle acirābhisaṃbuddhabodhis tejodhātusamāpannaḥ… .
55 For bodhimūle, cf. Saṅghabhedavastu, loc. cit.
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normally five khandha, ending with vimuttiñāṇadassana.56 The other versions of the sūtra, in-
cluding the Pali Gārava-sutta, give all five attainments, but describe them differently: – Śamatha-
deva gives five tshul khrims phun sum tshogs pa, etc., which should translate a form of sampad, 
while one Chinese Saṃyuktāgama also gives an equivalent of sampad (���jǜzú). As in Pali, 
Sanskrit Buddhist texts regularly have skandha here,57 and the forms with sam-pad seem unusual, 
although there are instances with sampanna, as for example in the Dhvajāgra-mahāsūtra.58

In the prose, Śamathadeva and the Uruvela-sutta refer to the Sambuddhas of the three times 
rather than Tathāgata. The variation between “Tathāgata” and “Sambuddha” as a subject is com-
mon in different recensions of Āgama materials, although it has not been adequately analysed.

VI. Notes on terminology

There are three aspects of terminology that we propose to discuss here. First is a vocabulary of 
hierarchy, with a string of three terms which is prominent in the *Urubilvā-sūtra and a few other 
texts, but otherwise rare. Second is a terminology of respect, seen in a sequence of verbs which are 
near synomyms. Third is a terminology of spiritual accomplishment, which combines with the first 
in particular in many of the texts.

VI.1. The vocabulary of hierarchy: gaurava, pratīśa, sabhayavaśavartin
A string of absolutives satkṛtya(-tvā) gurukṛtya(-tvā) upaniḥśṛtya(-tvā) occurs with forms of vi- 
√har several times in the Schøyen fragment. The parallel texts have in addition a string of 
adverbial phrases (sa/-a)gaurava, (sa/-a)pratīśa, (-a)sabhayavaśavartin, which is not available in 
the Schøyen fragment. This terminology links the *Urubilvā-sūtra to several other texts, which 
might be called a cycle on the importance of respect. Here we may cite the exemplary jātaka of the 
partridge, which inculcates an ideology of respect and hierarchy within the monastic order. This 
story is known in Pali versions, both in the Vinaya Cullavagga and the Jātaka-aṭṭhakathā, and in 
the Gilgit Śāyanāsanavastu. These texts, as do several suttas in the Pali Aṅguttara-nikāya, use 
some of the same strings of phrases. There include, especially:

Pali

sagārava
agārava

Sanskrit Śayanāsanavastu

sagaurava
agaurava

Tibetan

Śayanāsanavastu

bkur sti daṅ bcas
bkur sti med

Śamathadeva

gus pa daṅ bcas pa
gus pa med pa

56 The Pali Saṅgīti-sutta gives four dhammakkhandhā: sīlakkhandho, samādhikkhandho, paññakkhandho, vimut-
tikkhandho. A similar category is given in the Central Asian Sanskrit Saṃgītisūtra but not in the Chinese Dīrghāgama 
version. Cf. also the Anupādasutta (Majjhima-nikāya, 111, III 28, penult), which refers to the arahant as vasippatto 
pāramipatto ariyasmiṃ sīlasmiṃ … ariyasmiṃ samādhismiṃ … ariyāya paññāya … ariyāya vimuttiyā. According to 
Anālayo 2011: 635, no parallel to this discourse has been identified so far. 
57 See for example BHSD 607–608, skandha (3).
58 Skilling 1994: 272–275. Cp. Arthaviniścaya-sūtra in Samtani 1971: 47.6 for another list.
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59

An important source for the Pali items is the Tittirajātaka,60 which occurs in the Cullavagga of the 
Vinaya and in the Jātaka;61 its parallel in the Sanskrit Śayanāsana-vastu also uses the terms (see 
above). The Pali Jātaka version uses the phrases agāravā appatissā/sagāravā sappatissā with 
forms of vi- √har several times. The third member of our group is used in both the Vinaya and the 
Jātaka in both the negative – Vinaya 161.21, Jātaka 218.14, 218, 20, agāravā appatissā asabhā-
gavuttino – and with sa- – Vinaya 162.7, 14, Jātaka 219.15, sagāravā sappatissā sabhāgavuttino. 
The Index of the Jātaka records the terms for the Tittira-jātaka and nowhere else.62 

The first two terms do not pose any real problem: gaurava occurs alone in various contexts, 
and (sa/a)-gaurava and (sa/a)-pratīśa occur together regularly in a number of sources. In Pali (sa/
a)-gāravo (sa/a)-ppaṭissavo are often used together.63 The inclusion of (sa/a)-bhayavaśavartin/
(a)sabhāgavutti as a third and final term seems rare, and the compound rarely if ever stands alone. 
Its use appears to be limited to the texts noted here, and it seems to have been retired from active 
use quite early. 

It is this third term that is difficult: how to understand and reconcile the Sanskrit sa/a-
bhayavaśavartin and the Pali sabhāgavutti?64 Unfortunately, the term does not seem to be attested 
in any other Prakrit or Sanskrit forms, so our investigation is restricted to Sanskrit and Pali sources 
and Tibetan and Chinese translations. If the terms were in vernacular usage in early northern India, 
we have no other evidence at present. Therefore the examination of the textual context is 
important.

It is not difficult to see a connection between Pali sabhāgavutti and Sanskrit sabhayavaśa-
vartin, but at present we cannot explain the evolution of the two forms. 

As seen above, sabhayavaśavartin occurs in the Gilgit Śayanāsanavastu; a similar narrative 
structure and content is found in the Chinese Saṃyuktāgama, sūtra no. 1242 (T. 99, pp. 340c3–20), 
which was translated by Guṇabhadra in the first half of the fifth century. It has a phrase “awe 
(deference, fear), following another’s authority” (�"&����wèishèn suítāzìzaì), which points 
to Sanskrit sabhayavaśavartin. There is no Pali counterpart to compare.

sapatissa
apatissa

sabhāgavutti

asabhāgavutti

sapratīśā
apratīśā

sabhayavaśavartin

abhayavaśavartin

źe sa daṅ bcas59

źe sa med

’jigs pa’i dbaṅ du ’gro ba daṅ 
bcas pa
’jigs pa’i dbaṅ du mi ’gro ba

bdag po daṅ bcas
bdag po med

’jigs pa dbaṅ sgyur ba daṅ bcas 
pa
’jigs par dbaṅ sgyur ba med pa

59 For źe sa daṅ bcas, cf. Mahāvyutpatti, no. 1776.
60 See Skilling 2008: §77.2; for parallels see Grey 1994: 413–414.
61 Vinaya II, 160–162; Jātaka no. 37, I 217–220.
62 Yamazaki and Ousaka 2003.
63 See appaṭissa/apatissa, CPD I 304.
64 Schopen’s explanation of the Sanskrit form takes the components literally (as does the Tibetan translation), but is 
unsatisfactory in that it depends only on the context in the Śayanāsanavastu, and does not take the other Sanskrit 
versions or the Pali into account. See Schopen 2000: 149, ad II.28.
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The Pali seems to make sense: commenting on Aṅguttara-nikāya III 14.23, Buddhaghosa 
says asabhāgavuttiko ti asabhāgata visasisāya jīvitavuttiyā samannāgato (Manorathapūraṇī 
[PTS] III 228, 2). CPD, I 499, defines asabhāga as “not being in community with others, 
unsociable,” and refers to the Aṅguttara-nikāya passage just quoted. For asabhāgavutti, it cites 
Vinaya I 84, 6, in which the sāmaṇeras dwell agāravā appatissā asabhāgavuttino towards the 
bhikkhus, and asabhāgavuttika, “not living in mutual courtesy,” from the Cullavagga and 
Aṅguttara-nikāya passages referred to above.

Is the Pali then the “correct” form, the oldest form, which somehow became corrupted and 
obscured in the process of Sanskritisation? Or is the Pali a rationalization of an early Prakrit form, 
a predecessor of both the Pali and the Sanskrit forms? It is possible to explain Pali vutti becoming 
vartin, or also vṛtti. As for bhāga – can there have been changes in the consonant, g > j > y, or y > j 
> g?

The Gilgit Ekottarikāgama uses the three terms in the definition of the “community that does 
not have a superior and the community that does have a superior” (anagravat-parṣat and agravatī 
parṣat;65 the Pali parallel, Aṅguttara-nikāya II 70–71 does not use the terms. The Abhidharmakośa 
uses the phrases to define ahrī: ahrīr agurutā,66 which the Bhāṣya explains as follows: guṇeṣu 
guṇavatsu cāgauravatā apratīśatā abhayam avaśavartitā [read abhayavaśavartitā] āhrīkyaṃ 
gauravapratidvandvo dharmaḥ.67

VI.2. Terminology of respect
As seen above, the Schøyen fragment only preserves a string of phrases, which occurs several 
times: satkṛtya(-tvā) gurukṛtya(-tvā) upaniḥśṛtya(-tvā) with forms of vi-√har. In addition to the 
string gaurava pratīśa sabhayavaśavartin, which we have already discussed, the Pali Uruvela-
sutta has the phrase sakkatvā garuṃ katvā upanissāya + vi-√har as parallel to the Schøyen 
fragment. Śamathadeva has bkur stir byas | bla mar byas | rjed par byas | mchod par byas te yoṅs 
su bsten ciṅ gnas par bya ba. This represents a longer sequence, probably with four terms: satkṛtya 
gurukṛtya mānayitvā pūjayitvā upaniśrāya ca + vi-√har. The Chinese Saṃyuktāgama (T. 99, sūtra 
no. 1188), !#�� �����%����� gōngjìng zōngzhòng fèngshì gòngyǎng yībǐérzhù, also 
points to the same four terms. 

The Buddha’s reflections on respect at Urubilvā may be further amplified by reference to a 
sutta in the Puggala-vagga of the Tikanipāta of the Aṅguttara-nikāya.68 Here the Buddha defines 
three types of persons (puggala): one who is not to be resorted to or sought out, one who is to be 
resorted to and sought out, and one who is to be resorted to and sought out by paying respect and 
homage. The first individual is inferior in virtue, concentration, and wisdom. The second 
individual is one’s equal in virtue, concentration, and wisdom. The third individual is a person who 
is one’s better in all three qualities: to such a person one should resort. Why?

65 Tripāṭhī 1995: 94, 187. We use here the form Ekottarikāgama, rather than Tripāṭhī’s Ekottarāgama. For a discussion 
of the title, see Allon 2001: 9–12.
66 Abhidharmakośakārikā II 32a: Pradhan 1967: 59.18.
67 Ibid.
68 Aṅguttara-nikāya I 124–126: we owe the reference to Woodward’s footnote 4, p. 20.
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iti aparipūraṃ vā sīlakkhandhaṃ paripūressāmi paripūraṃ vā sīlakkhandhaṃ tattha 
tattha paññāya anuggahessāmi, aparipūraṃ vā samādhikkhandhaṃ paripūressāmi 
paripūraṃ vā samādhikkhandhaṃ tattha tattha paññāya anuggahessāmi, aparipūraṃ vā 
paññākkhandhaṃ paripūressāmi paripūraṃ vā paññākkhandhaṃ tattha tattha paññāya 
anuggahessāmi, ...

Because I will fulfill the aggregate of virtue which is not yet fulfilled, and I will utilize 
the aggregate of virtue wisely, as occasion demands; I will fulfill the aggregate of 
concentration which is not yet fulfilled, and I will utilize the fulfilled aggregate of 
concentration wisely as occasion demands; I will fulfill the aggregate of wisdom which 
is not yet fulfilled, and I will utilize the aggregate of wisdom wisely, as occasion 
demands; ...

The importance of these ideas is seen in their import into the Perfection of Wisdom thought.
The Pañcaviṃśatisāhasrikā has the same four terms:

aham eva kauśika imāṃ prajñāpāramitāṃ satkaromi gurukaromi mānayāmi pūjayāmi 
satkṛtya gurukṛtya mānayitvā pūjayitvā upaniśrāya ca viharāmi.69

kau śi ka de ltar ṅa ñid kyaṅ śes rab kyi pha rol du phyin pa ’di la rim gror byed | bkur 
stir byed | bsti staṅ du byed | mchod par byed de | de ltar rim gro daṅ | bkur sti daṅ | bsti 
staṅ daṅ | mchod pa byas śiṅ rnam par spyod na |70

A study of the terms for respect and worship in Buddhist texts is a desideratum, but it is beyond 
the scope of this essay.

VI.3. Terminology of spiritual accomplishment
Pali and Sanskrit texts present an interdependent sequence of spiritual development that leads to 
achievement of nirvana, starting with respect. There is some variation in the terms, but the general 
structure of the development is the same. The Śayanāsanavastu71 states that respect for fellows in 
the holy life (sabrahmacārin) leads to fulfillment of the āsamudācārika dharma;72 this leads to 
fulfillment of the śaikṣadharma, which in turn leads to fulfillment of the aggregates of virtue, 
concentration, wisdom, liberation, and knowledge and vision of liberation – it is then possible for a 
monk to realize nirvana without attachment. The Fortunate One concludes: Therefore, O monks, 
you should train thus: we should dwell with respect, with reverence, with deference towards 
fellows in the holy life, senior, middling, and new. 

69 Kimura 1986: 102.17–19.
70 D 9, śes phyin, kha, 117a2–3.
71 Gnoli 1977: 9.21. For an annotated English translation, see Schopen 2000: 107–108.
72 For this term, see Schopen 2000: 150, ad II. 31.
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[Śayanāsanavastu, Sanskrit from Gilgit]

tasmāt tarhi bhikṣavaḥ sagauravā viharata sapratīśāḥ sabhayavaśavartinaḥ sabrah-
macāriṣu sthavireṣu madhyeṣu navakeṣu. tat kasya hetoḥ. sa tāvad bhikṣavo bhikṣur 
agauravo viharann apratīśaḥ abhayavaśavartī sthavireṣu madhyeṣu navakeṣu āsa-
mudācārikān dharmān paripūrayiṣyati nedaṃ sthānaṃ vidyate; āsamudācārikān 
dharmān aparipūrya śaikṣān dharmān paripūrayiṣyati nedaṃ sthānaṃ vidyate; śaikṣān 
dharmān aparipūrya śīlaskandhaṃ samādhiskandhaṃ prajñāskandhaṃ vimuktiskan-
dhaṃ vimuktijñānadarśanaskandhaṃ paripūrayiṣyati nedaṃ sthānaṃ vidyate; vimukti-
jñānadarśanaskandhaṃ aparipūryānupādāya parinirvāsyati nedaṃ sthānaṃ vidyate. sa 
tāvad bhikṣavo bhikṣuḥ sagauravo viharan sapratīśaḥ sabhayavaśavartī brahmacāriṣu 
sthavireṣu madhyeṣu navakeṣu āsamudācārikān dharmān paripūrayiṣyati sthānaṃ etad 
vidyate; āsamudācārikān dharmān paripūrya śaikṣān dharmān paripūrayiṣyati 
sthānaṃ etad vidyate; śaikṣān dharmān paripūrya śīlaskandhaṃ samādhiskandhaṃ 
prajñāskandhaṃ vimuktiskandhaṃ vimuktijñānadarśanaskandhaṃ paripūrayiṣyati 
sthānaṃ etad vidyate; vimuktijñānadarśanaskandhaṃ paripūryānupādāya parinirvā-
syati sthānaṃ etad vidyate; tasmāt tarhi bhikṣava evaṃ śikṣitavyam: yat sagauravā 
vihariṣyāmaḥ sapratīśāḥ sabhayavaśavartinaḥ sabrahmacāriṣu sthavireṣu madhyeṣu 
navakeṣu; ity evaṃ vo bhikṣavaḥ śikṣitavyam.

[Śayanāsanavastu, Tibetan translation]

Gnas lam gyi gźi, D 1, ’dul ba, ga, 192a7–b7 = P 1030, ’dul ba, ṅe, 183b7–184a7 

dge sloṅ dag de lta bas na tshaṅs pa mtshuṅs par spyod pa’i gnas brtan daṅ | bar ma 
daṅ | gsar bu rnams la bkur sti daṅ bcas | źe sa daṅ bcas | ’jigs pa’i dbaṅ du ’gro ba 
daṅ bcas pas gnas par bya’o | dge sloṅ dag de ci’i phyir źe na | re źig dge sloṅ de gnas 
brtan daṅ | bar ma daṅ | gsar bu rnams la bkur sti med | źe sa med ciṅ ’jigs pa’i dbaṅ 
du mi ’gro bas gnas na kun du spyod pa’i chos yoṅs su rgyas par ’gyur ba’i gnas ’di 
med do || kun du spyod pa’i chos yoṅs su ma rgyas par slob pa’i chos rnams yoṅs su 
rgyas par ’gyur ba’i gnas ’di med do || slob pa’i chos rnams yoṅs su ma rgyas par tshul 
khrims kyi phuṅ po daṅ | tiṅ ṅe ’dzin gyi phuṅ po daṅ | śes rab kyi phuṅ po daṅ | rnam 
par grol ba’i phuṅ po daṅ | rnam par grol ba’i ye śes mthoṅ ba’i phuṅ po yoṅs su rgyas 
par ’gyur ba’i gnas ’di med do || rnam par grol ba’i ye śes mthoṅ ba’i phuṅ po yoṅs su 
ma rgyas par len pa med par yoṅs su mya ṅan las ’da’ bar ’gyur ba’i gnas ’di med do || 
dge sloṅ dag re źig dge sloṅ de tshaṅs pa mtshuṅs par spyod pa’i gnas brtan daṅ | bar 
ma daṅ | gsar bu rnams la bkur sti daṅ bcas | źe sa daṅ bcas | ’jigs pa’i dbaṅ du ’gro ba 
daṅ bcas pas gnas na kun du spyod pa’i chos yoṅs su rgyas bar ’gyur ba’i gnas ’di yod 
do || kun du spyod pa’i chos yoṅs su rgyas na slob pa’i chos rnams yoṅs su rgyas bar 
’gyur ba’i gnas ’di yod do || slob pa’i chos rnams yoṅs su rgyas na tshul khrims kyi 
phuṅ po daṅ | tiṅ ṅe ’dzin gyi phuṅ po daṅ | śes rab kyi phuṅ po daṅ | rnam par grol 
ba’i phuṅ po daṅ | rnam par grol ba’i ye śes mthoṅ ba’i phuṅ po yoṅs su rgyas par 
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’gyur ba’i gnas ’di yod do || rnam par grol ba’i ye śes mthoṅ ba’i phuṅ po yoṅs su 
rgyas na len pa med par yoṅs su mya ṅan las ’das par ’gyur ba’i gnas ’di yod do || dge 
sloṅ dag de lta bas na ’di ltar bslab par bya ste | gnas brtan daṅ | bar ma daṅ | gsar bu 
rnams la bkur sti daṅ bcas | źe sa daṅ bcas | ’jigs pa’i dbaṅ du ’gro ba daṅ bcas pas 
gnas par bya ste | dge sloṅ dag khyed kyis de lta bu la bslab par bya’o ||

VII. Conclusion: the *Urubilvā-sūtra and the Urubilvā cycle

The *Urubilvā-sūtra belongs to the cycle of texts in which the Buddha as teacher recalls and 
relates events that took place in the vicinity of Urubilvā or, in Pali, Uruvelā. The cycle includes 
events before the awakening, the awakening itself, and events after the awakening. Our sūtra 
belongs to the last cycle, the events in the vicinity of the bodhi-tree in the several weeks after the 
awakening, before the newly awakened one set out for Vārāṇasī to begin his teaching career. 
Primary sources for these events include the Vinayas (Pali Mahāvagga, Sanskrit Mūlasarvāstivāda 
Saṅghabhedavastu, etc.) and sūtras of the several schools (for example, Catuṣpariṣat-sūtra); the 
chronologies of his movements do not always agree, and later texts extend the cycle with further 
events.73 These details need not concern us here.74 What does concern us here is this: that the story 
studied in this paper differs from the well-known account of Brahmā Sahampati’s intervention 
after the Awakening related in the various Vinayas. That story, of the awakened one’s hesitation to 
teach his newly found Dharma, and of how Brahmā convinces him to do so,75 is well known as the 
brahmādhyeṣana, “Brahmā’s entreaty [to the Buddha to teach].” Embedded references to the event 
are part of modern Thai liturgy.76 In contrast, although Brahma’s ratification in our text of the 
Fortunate One’s decision to take the Dharma as his resort  belongs to the same textual and 
metaphysical genre, it is not included in any of the Vinaya narratives.77

73 For one example in the Zá āhán jīng, see Lin 2010: 125–137.
74 For an analytical and synoptic study of the early texts, see Bareau 1963 and Nakamura 2000.
75 See Bareau 1963: 135–143; Nakamura 2000: 227–235.
76 See Skilling 2002: 84–92.
77 It does not seem to be discussed by Bareau 1963 or Nakamura 2000.
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