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CONVENTIONS

Description of a fragment:

recto and verso, abbreviated r and v, if a fragment is identified

A and B, if the beginning cannot be decided

a, b, c, d, etc., for several fragments of one number, e. g., 2378/1/17a, in the uf (unlocalized frag-
ments) sections, e. g. 2378/uf2/1a

Symbols:

0)
[]

<>
<D

i

+

restorations in a gap

damaged aksara(s)

omission of (part of) an aksara without gap in the manuscript
interlinear insertion

superfluous (part of an) aksara

one destroyed aksara

~mumben+  approximate number of lost aksaras, e. g. ~60+

o N M — <00 &>

one illegible aksara

illegible part of an aksara

indefinite number of lost aksaras

filler mark (used when the surface of the manuscript cannot be written upon)
beginning or end of a fragment when broken

virama

avagraha, not added in transliteration, but added without brackets in reconstruction
(note, however, ’pi and pi)

upadhmaniya

jihvamiliya

double circle with rosette

string hole

concentric circles

gap representing punctuation

danda

punctuation mark in early manuscripts (most of the marks lack the two ornamental dots)
punctuation mark in early manuscripts

punctuation mark

punctuation mark

Tibetan transliteration: n, 0, Z, §, g-yog

Chinese transcription: Pinyin with tonal diacritics

Note: For the conventions employed for editing Chinese and Tibetan texts see vol. III, p. xxiii-

XX1V.

XV






ABBREVIATIONS

-a — atthakatha (commentary).

AAWG - Abhandlungen der Akademie der Wissenschaften in Gottingen, philologisch-historische
Klasse

Abhidh-k-bh(P) — P. Pradhan (1975), ed., Abhidharmakosabhasyam of Vasubandhu, rev. 2nd ed. by
A. Haldar (TSWS, 8), Patna.

Abhidh-k-vy — Unrai Wogihara (1932-1936), ed., Sphutartha Abhidharmakosavyakhya by
Yasomitra, Tokyo.

Abhidharmadipa — Padmanabh S. Jaini (1977), ed., Abhidharmadipa with Vibhasaprabhavrtti,
Patna.

Abhis — see AbhisDh.

AbhisDh — Karashima, Seishi (2012), Die Abhisamacarika Dharmah: Verhaltensregeln fiir bud-
dhistische Moénche der Mahdsamghika-Lokottaravadins, 3 vols. (Bibliotheca Philologica et
Philosophica Buddhica, XIII.1-3), Tokyo.

Af — Fujita Kotatsu (1992-96), ed., The Larger Sukhavativyitha: Romanized Text of the Sanskrit
Manuscripts from Nepal, Tokyo.

AF = additional fragment.

AMgD — Ratnachandraji, Shri (1923-38), An illustrated Ardha-Magadhi Dictionary, 5 vols., Agra
[Reprint: Tokyo 1977].

Amk — Mahesh Pant (2000), ed., Jatariupa'’s commentary on the Amarakosa, 2 vols., Delhi.

AN — Anguttara-nikaya. R. Morris/E. Hardy (1885-1900), ed., Anguttara-Nikaya (PTS), London

[Part I, 2nd edition, Richard Morris, ed., A. K. Warder, rev., Oxford, 1961].

ARIRIAB — Annual Report of the International Research Institute for Advanced Buddhology.

AV(S) — Vishva Bandhu (1960-1964), ed., Atharvaveda (Saunaka) with the Pada-patha and
Sayandcarya's Commentary, Hoshiarpur.

AVPari$ — G. M. Bolling and J. von Negelein (1909-10), ed., The Parisistas of the Atharvaveda.
Volume 1: Text and Critical Apparatus, in 2 Parts, Leipzig.

Avs$ —J. S. Speyer (1906-09), ed., Avadanasataka (BB 3), St. Petersburg.

BAI — Bulletin of the Asia Institute.

BB — Bibliotheca Buddhica, St. Petersburg, 1902ff.

BBDD — Paul Harrison and Jens-Uwe Hartmann (2014), ed., From Birch Bark to Digital Data:
Recent Advances in Buddhist Manuscript Research. Papers Presented at the Conference Indic
Buddhist Manuscripts: The State of the Field, Stanford, June 15-19 2009 (OAW,
Denkschriften, 460), Wien.

Bcap — de La Vallée Poussin, L., ed., (1901-14), Bodhicaryavataraparijika, Bibliotheca Indica vol.
150, Calcutta.

BEFEO — Bulletin de I’Ecole frangaise d Extréme-Orient.

BEI — Bulletin d’études indiennes.

Bh1Vin(Ma-L) — Gustav Roth (1970), ed., Bhiksuni-Vinaya, including Bhiksuni-Prakirnaka and a
summary of the Bhiksu-Prakirnaka of the Arya-Mahasamghika-Lokottaravadin (TSWS 12),
Patna.
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ABBREVIATIONS

Bhk — Bhadrakalpikasiitra.

BHS — Buddhist Hybrid Sanskrit.

BHSD — Franklin Edgerton (1953), Buddhist Hybrid Sanskrit Grammar and Dictionary, vol. 2:
Dictionary, New Haven.

BHSG - Franklin Edgerton (1953), Buddhist Hybrid Sanskrit Grammar and Dictionary, vol. 1:
Grammar, New Haven.

BLSF I — Seishi Karashima and Klaus Wille (2006), ed., Buddhist Manuscripts from Central Asia:

The British Library Sanskrit Fragments, Vol. 1, Tokyo.

BLSF II — Seishi Karashima and Klaus Wille (2009), ed., Buddhist Manuscripts from Centra Asia:
The British Library Sanskrit Fragments, Vol. 11.1-2, Tokyo.

BLSF III — Seishi Karashima, Jundo Nagashima and Klaus Wille (2015), ed., Buddhist
Manuscripts from Centra Asia: The British Library Sanskrit Fragments, Vol. 111.1-2, Tokyo.

BMSC I — Jens Braarvig et. al. (2000), ed., Buddhist Manuscripts in the Schoyen Collection, Vol. 1
(Manuscripts in the Schayen Collection, 1.1), Oslo.

BMSC II — Jens Braarvig et. al. (2002), ed., Buddhist Manuscripts, Vol. 11 (Manuscripts in the
Scheyen Collection, 3), Oslo.

BMSC III — Jens Braarvig et. al. (2006), ed., Buddhist Manuscripts, Vol. 11l (Manuscripts in the
Schegyen Collection), Oslo.

BrSam — Ramakrishna Bhat (1981), ed., Varahamihira’s Brhat Samhita with English Translation,
Exhaustive Notes and Literary Comments, 2 vols., Delhi.

BSOAS — Bulletin of the School of Oriental and African Studies.

Bspt — Bodhisattvapitakasiitra.

BSR — Buddhist Studies Review.

BST — Buddhist Sanskrit Texts.

bv. — bahuvrihi compound.

CAlJ — Central Asiatic Journal.

CBETA — Chinese Buddhist Electronic Text Association

CDIAL — Turner, Ralph Lilley, A Comparative Dictionary of the Indo-Aryan Languages, London
1968 / Vol. 2: Indexes Compiled by Dorothy Rivers Turner, London 1969 / Vol. 3: Phonetic
Analysis by R. L. Turner and D. R. Turner, London 1971 / Addenda et Corrigenda, ed. J. C.
Wright, London 1985.

ChS — Chatthasangiti Pitaka.

ChS — Chatthasangayana edition (of canonical, postcanonical and non-canonical Pali texts, publ.

by the Buddha Sasana Council, Rangoon, since 1956).

CKI — Andrew Glass and Stefan Baums (ongoing), Corpus of Gandhari Inscriptions. http://
gandhari.org/a_inscriptions.php.

CPD - Dines Andersen, Helmer Smith, Hans Hendriksen et al. (1924-), A Critical Pali
Dictionary, begun by V. Trenckner, Copenhagen.

CPO — Collection in Private Ownership.

CPS - E. Waldschmidt (1952-60), ed., Das Catusparisatsiitra: eine kanonische Lehrschrift
iiber die Begriindung der buddhistischen Gemeinde (ADAW 1952.2, 1956.1, and 1960.1),
Berlin.
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ABBREVIATIONS

D — Derge blockprint version of Tibetan canon.

Dbh — Rytkd Kondd (1936), ed., Dasabhumisvaro nama Mahayanasitram, Tokyo [Reprint: Kyoto
1983].

Dh — Dharmaraksa.

Dharmaskandha — Siglinde Dietz (1984), ed., Fragmente des Dharmaskandha. Ein Abhidharma-
Text in Sanskrit aus Gilgit, Gottingen.

Dhp-G*— Dharmapada manuscript from Khotan (“Gandhari Dharmapada”; Brough 1962)

Dhp-P — Pali Dhammapada (von Hiniiber and Norman 1995).

DhVin — The Vinaya of the Dharmaguptakas, T. 1428 PU453f#  Sifénlii, tr. Buddhayasas and Zhu
Foénian 2= {7, 412 C.E.

DN - Digha-nikaya.

DP — Margaret Cone (2001), A Dictionary of Pali (PTS), Oxford.

DPPN — G.P. Malalasekera, Dictionary of Pali Proper Names, 2 vols., 21960 ('1937-38), (PTS).

EA — Ekottarikagama.

EA(Trip) — Chandrabhal Tripathi (1995), ed., Ekottaragama-Fragmente der Gilgit-Handschrift
(Studien zur Indologie und Iranistik, Monographie 2), Reinbek.

EB — The Eastern Buddhist.

G — Gandhari.

GD — Gandhart Dictionary, i.e., Stefan Baums and Andrew Glass (ongoing), 4 Dictionary of
Gandhari, http://gandhari.org/dictionary/.

Geiger — Geiger, Wilhelm (1916), Pali: Literatur und Sprache, Strassburg.

HBK — Hokke Bunka Kenkyii.

HG — Hayashidera Genshu Collection.

HI — Hirayama Ikuo Collection.

IA — Indian Antiquary.

IBK — Indogaku Bukkyogaku Kenkyi FIIFEFALZBUFAHSE [Journal of Indian and Buddhist
Studies], Tokyo.

1) — Indo-Iranian Journal.

IndTib — Indica et Tibetica.

ItivC — The Chinese version of the lfivuttaka, Z~Z54% Bénshijing (T. 17, no. 765, pp. 662b—699b)

ItivP — E. Windisch (1889), ed., ltivuttaka (PTS), London.

JA — Journal asiatique.

JAOS — Journal of the American Oriental Society.

JIABS — Journal of the International Association of Buddhist Studies.

JICABS — Journal of the International College for Advanced Buddhist Studies (then: Journal of

the International College for Postgraduate Studies).

JIP — Journal of Indian Philosophy.

JOS — Journal of Oriental Studies.

JPTS — Journal of the Pali Text Society.

JRAS — Journal of the Royal Asiatic Society.

kdh. — karmadharaya compound.

Ku — Kumarajiva.
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ABBREVIATIONS

Lokaprajiiapti — Kazunobu Matsuda (1982), “Bonbun danpen Loka-prajfiapti ni tsuite” 3 Wi i
Loka-prajiapti (Z 2 \>T (“Sanskrit Fragments of the Loka-prajiiapti”), Bukkyogaku 14: 1-21.

Lv —S. Lefmann (1902-08), ed., Lalita Vistara, Halle.

MA — Madhyamagama.

MaVin — Mahasamghika-Vinaya.

Mbh — Vishnu S. Sukthankar et al. (1933-41), ed., The Mahdabhdrata, Poona.

MIA — Middle Indo-Aryan.

Mmi — Shiiyo Takubo (1972), ed., Arya-Maha-Mayirt Vidya-Rajiit, Tokyo.

Mmk — see Marnijusrimiilakalpa.

MN — Majjhima-nikaya; V. Trenckner and Robert Chalmers (1888-99), ed., Majjhima-Nikaya,
London (PTS).

Mpp$ — Mahaprajiiaparamitasastra, T. 1509 K& 5%, Dazhidulun, see also Lamotte 1949—1980.

MS — Martin Scheoyen Collection.

M$Vin — The Vinaya of the Mahisasakas, T. 1421 VP ZEEFIME LA, tr. ZE 4 Zhh
Daoshéng (Buddhajiva) et al., 424 C.E.

MiuVinVibh(Ch.) — The Chinese translation of the Vinayavibhanga of the Bhiksupratimoksa of the
Milasarvastivadins, T. 1442 R A —E1G H B3R, tr. #1F Yijing, around 710 C.E.

MiuVinVibh(Tib.) — The Tibetan translation of the Vinayavibhanga of the Bhiksupratimoksa of the
Miilasarvastivadins, 'Dul ba rnam par ’byed pa, tr. Jinamitra and Klu’i rgyal mtshan.

Mv — E. Senart (1882-1897), ed., Le Mahdvastu (Collection d’ouvrages orientaux; Seconde série),
Paris.

Mv(J) — The Mahavastu: Translated from the Buddhist Sanskrit by J. J. Jones, 3 vols. (Sacred
Books of the Buddhists, vols. 16, 18, 19), '11949-1956; 21973—-1978, 31987, London.

Mvy - R. Sakaki (1926), ed., Mahavyutpatti, 2 vols., Kyoto.

MW — Monier Monier-Williams (1899), Sanskrit-English Dictionary, Oxford.

NPED — Cone, Margaret, A4 Dictionary of Pali, Part I: a—kh, Oxford: The Pali Text Society 2001,
Part II: g—n, Bristol: The Pali Text Society 2010.

OAW - Osterreichische Akademie der Wissenschaften.

P — Pali.

Pkt — Prakrit.

PIOL — Publications de I’Institut Orientaliste de Louvain.

Pos(Hu) — Hu-von Hintiber, Haiyan (1994), Das Posadhavastu: Vorschriften fiir die buddhistische
Beichtfeier im Vinaya der Miilasarvastivadins (Studien zur Indologie und Iranistik, Mono-
graphie 13), Reinbek.

PrMoSi(Ma-L) — N. Tatia (1976), ed., The Pratimoksasiitram of the Lokottaravadimahasanghika
School, Patna.

PrMoSt(Miu/LCh) — Lokesh Chandra (1960), “Unpublished Gilgit Fragments of the Pratimoksa-
sutra,” Wiener Zeitschrift fiir die Kunde Stid- und Ostasiens 4: 1-11.

PrMoSii(Sa. v.Si) — Georg von Simson (1986-2000), ed., Pratimoksasiitra der Sarvastivadins.
Nach Vorarbeiten von Else Liiders und Herbert Hirtel herausgegeben, Teil 1: Wiedergabe
bisher nicht publizierten Handschriften in Transkription; Teil II: Kritische Textausgabe, Uber-
setzung, Wortindex sowie Nachtrige zu Teil I (ST 11, AAWG 155, 238), Gottingen.

XX



ABBREVIATIONS

PTS — Pali Text Society.

PTSD — T. W. Rhys Davids and William Stede (1921-25), The Pali Text Society’s Pali-English
Dictionary, London.

Pudgalasiitra — Gudrun Melzer (2010), ed., Ein Abschnitt aus dem Dirghdagama, Teil 2, Disserta-
tion Miinchen: 309-343.

PV — Petavatthu, in J. P. Minayeft (1888), ed., Vimanavatthu and Petavatthu (PTS), London.

PW — Petersburg-Worterbuch: Otto Bohtlingk and Rudolf Roth (1855-75), Sanskrit-Wérterbuch, 7
vols., St. Petersburg.

Ram — P. C. Divanji (1960-75), ed., The Valmiki-Ramdyana. Critical Edition, 7 vols., Baroda.

Rkp(Chl1) — Taishd, XIII, No. 397, K755 KELE Da fangdéng daji jing, Eil# 4>, translated by

Dharmaksema <& ff5# (385433 C.E.).
Rkp(Ch2) — Taisho, XIII, No. 402, & 2 [EZ4EJE 48 Bdoxing tudludni jing, translated by Prabha-
karamitra in 631 C.E.

Rkp(K) — Y. Kurumiya (1978), ed., Ratnaketuparivarta: Sanskrit Text, Kyoto.

Rkp(Sa/2) — Saerji, “More Fragments of the Ratnaketuparivarta (2),” ARIRIAB 14: 35-57.

Rkp(Tib). — Y. Kurumiya (1979), ed., 'Dus pa chen po rin po che tog gi gzuns: 'Dus pa chen po

dkon mchog dbal Zes bya ba’i gzuns: being the Tibetan Translation of the Ratnaketupari-
varta, Kyoto.

RV — Barend A. van Nooten & Gary B. Holland (1994), ed., Rig Veda — A metrically restored Text

with Introduction and Notes, Cambridge Mass..

Sadd — Helmer Smith (1928-66), ed., Saddaniti: La grammaire Palie d’Aggavamsa, 6 vols., Lund.

Sard (M) — Sanjitkumar Mukhopadhyaya (1954), ed., The Sardilakarnavadana, Santiniketan.

Sard (StP) — Tensho Miyazaki et al. (2015), “The Sardulakarnavadana from Central Asia”, in
Buddhist Manuscripts from Central Asia: The St. Petersburg Sanskrit Fragments, ed. S. Kara-
shima and Margarita I. Vorobyova-Desyatovskaya, Tokyo: 1-84.

SaVin — The Vinaya of the Sarvastivadins, T. 1435 56, tr. Kumarajiva, Punyatrata and
Dharmaruci, 404 C.E.

SbOAW — Sitzungsberichte der Osterreichischen Akademie der Wissenschaften, philosophisch-
historische Klasse.

SBV — Raniero Gnoli (1977-78), ed., The Gilgit Manuscript of the Sanghabhedavastu, Being the
17th and Last Section of the Vinaya of the Mulasarvastivadin. 2 vols. (SOR IL), Roma.

SHT — Ernst Waldschmidt et al. (1965-2012), ed., Sanskrithandschriften aus den Turfan-Funden
(Verzeichnis der orientalischen Handschriften in Deutschland, X), Wiesbaden/Stuttgart. [Teil 1
(1965): unter Mitarbeit von W. Clawiter und L. Holzmann hrsg. von E. Waldschmidt; Teil 2
(1968): im Verein mit W. Clawiter und L. Sander-Holzmann hrsg. von E. Waldschmidt; Teil 3
(1971): unter Mitarbeit von W. Clawiter und L. Sander-Holzmann hrsg. von E. Waldschmidt;
Teil 4 (1980) und 5 (1985): bearbeitet von L. Sander und E. Waldschmidt; Teil 6 (1989), 7
(1995), 8 (2000), 9 (2004): hrsg. von H. Bechert, beschrieben von K. Wille; 10 (2008); 11
(2012): beschrieben von K. Wille.

Siks, — Cecil Bendall, ed., (1902), Cikshasamuccaya: A Compendium of Buddhistic Teaching,

Compiled by Santideva, BB 1, St. Petersburg.

Skt — Sanskrit.
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SN — L. Feer (1884-98), ed., Samyutta-Nikaya (PTS), London [vol. 6, Indexes, by C. A. F. Rhys
Davids, 1904].

SOR — Serie Orientale Roma.

SPSS — Sarvapunyasamuccayasamdadhisitra.

SRAA — Silk Road Art and Archaeology.

Srigh — Singh Sanghasen (1983), ed., 4 Study of the Sphutartha Srighandcarasamgraha-tika,
Patna.

SS — Siitrasamuccaya.

StIl — Studien zur Indologie und Iranistik.

SWTF — Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden, begonnen von E.
Waldschmidt, ed. H. Bechert, K. Rohrborn, J.-U. Hartmann, bearb. G. von Simson, M.
Schmidt, J.-U. Hartmann, S. Dietz, Jin-il Chung, A. Bock-Raming, M. Straube, K. Wille,
Gottingen 1973ff.

SyR — Syamarattha Tripitaka.

T. — RIEFERIEES Taisho shinshii daizokyo, ed. J. Takakusu and K. Watanabe, 100 vols.,
Tokyo, 1924-1934.

T — Tibetan.

Th — Theragatha.

Tib — Tibetan.

Tohoku — Ui Hakuju, Suzuki Munetada, Kanakura Yensho & Tada Tokan (1934), ed., 4 Complete

Catalogue of the Tibetan Buddhist Canons (Bkah-hgyur and Bstan-hgyur), Sendai.

TP — T"oung Pao.

TP —D. T. Suzuki (1955-1961), ed., The Tibetan Tripitaka, 168 vols., Kyoto.

tp — tatpurusa compound.

TSWS — Tibetan Sanskrit Works Series.

uf — “unlocalized fragments” (i.e., minor fragments) in the Martin Schagyen Collection.

Uv — Franz Bernhard (1965-1968), ed., Udanavarga, 2 vols., Gottingen.

Vin — H. Oldenberg (1879-1883), ed., Vinayapitaka, 5 vols. (PTS), London.

Vinayasiitra — The Digital Data of Preliminary Transliteration of the Vinayasutra, The Institute for
Comprehensive Studies of Buddhism, Taisho University: http://www.tais.ac.jp/related/labo/
sobutsu/sobutsu_book/data/vinayasutra_trlt.pdf.

VinSi(re-ed) — The Institute for Comprehensive Studies of Buddhism, Taisho University, ed., 4

Preliminary Romanized Version of the Vinayasutra, 2001 [http://www.tmx.tais.ac.jp/sobutsu/].

VinVibh(R) — Valentina Rosen (1959), ed., Der Vinayavibhanga zum Bhiksupratimoksa der
Sarvastivadins, Sanskritfragmente nebst einer Analyse der chinesischen Ubersetzung (Sanskrit-
texte aus den Turfanfunden 2), Berlin.

VOHD — Verzeichnis der orientalischen Handschriften in Deutschland.

WZKS — Wiener Zeitschrift fiir die Kunde Stidasiens.

YBh — Vidhushekhara Bhattacharya (1957), ed., The Yogacarabhiimi of Acarya Asanga, Calcutta.
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A Possible Sanskrit Parallel to the Pali Uruvelasutta*

Peter Skilling, Saerji and Prapod Assavavirulhakarn

1. Description of the Schoyen fragments
.1 Transliteration
I.2 Tentative restoration
11. Parallels
II.1. The Pali Uruvela-sutta
I1.1.1. Pali text
II.1.2. Translation
I1.2. Samathadeva’s Tibetan citation
I1.2.1. Tibetan text
I1.2.2. Translation
I1.3. Chinese Samyuktagamas
I1.3.1. Chinese texts
111. A note on Brahma's verses
III.1. Udanavarga (verses 1-3)
II1.2. Miilasarvastivadin Vinaya (verses 1-3)
II1.2.1. Bhaisajyavastu
II1.2.2. Vinayavibhanga (1)
I11.2.3. Vinayavibhanga (2)
III.3. Pratimoksa of the Dharmaguptaka school (verses 1-3)
II1.4. Mahavastu parallel to verse [1]
II1.5. Parallel to verse [1] in an unidentified Mahayana siitra fragment from Central Asia
II1.6. Citations of the verses in technical literature
II1.7. Remarks on the verses
1V. The Perfection of Wisdom and the *Urubilva-siitra
IV.1. Paficavims$atisahasrika
V. Comparison of the versions
VI. Notes on terminology
VI.1. The vocabulary of hierarchy: gaurava, pratisa, sabhayavasavartin
VI.2. Terminology of respect
VI1.3. Terminology of spiritual accomplishment
VII. Conclusion: the *Urubilva-sitra and the Urubilvad cycle

* We are grateful to Prof. Jens Braarvig for giving us the opportunity to study and publish this folio from the Scheyen
Collection, and to Martin Scheyen for preserving the fragments and making them freely accessible to scholars. We
thank the Khyentse Foundation for the support that has made our research possible, and we deeply appreciate
Dzongsar Khyentse Rinpoché’s continued interest in the legacies of the Buddhist textual heritage. Unless otherwise
noted, all translations are our own. They are provisional.
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L. Description of the Schoyen fragments of the Uruvela-sutta

Three birch-bark fragments preserved among the Buddhist manuscripts in the Scheyen Collection
appear to belong to a single incomplete folio.' The largest fragment is MS 2381/241, the left-hand
side of the folio; since the top and bottom are preserved, we can estimate the width of the folio,
and know that the folio has eight lines on each side. MS 2381/186 only preserves the top/bottom
portion, and five lines are preserved. MS 2382/uf18/2d is the smallest fragment, containing only
two or three lines of text. A page number may be seen on the upper left margin of Scheyen
2381/241; unfortunately the figure is damaged. It appears to read ..71 as the last two digits of a
possibly three-digit number. Whatever the case, this suggests that the folio belonged to a relatively
long manuscript. A study of the contents allows us to assign Scheyen 2381/186 to the right portion
of the folio, and Scheyen 2382/uf18/2d to the middle portion (see below and facsimile). The script
is the so-called “Gilgit/Bamiyan Type I” as described by L. Sander, “Paleographical Analysis,” in
BMSC I: 298-300.

1.1 Transliteration

MS 2381/241, 2382/uf18/2d, 2381/186; folio ..71 recto

brahmanena va devenavama.et+++++++++++///

samapadyeyuh evam api kila [bh]. + +++++++/// ///+++++ .. .. .. +///

ya paryapamna aparimukta eva [s]. [t]k. .. + ++++/// /// .a|| ya .. [bJuddho hy abhijfia .. ///

AW N =

pasamagaminam : ye pi dirghayuso devava..+++// ///++ . thamr+++++/// ///++++
+++++ L [V]y .+

5 va«hy> samayam urubilvayam viharami nadya neramjanayas ti/// ///+++ . . +++++/// /// +
++++ + .. .. bh. ksava eka[s]ya .. .. ///

6 —— vastya viharah kam nu khalv aham anyam $ramanam va bra .. /// /// + [t]y. vihareyam .. sya
me bhiksava etad a .. ///
7 — — satkrtya gurukrtyopanih$rtya vihareyam || .. + /// /// .. sya na khalu punar aham tam

samanupa[8y]. ///
8 sadevamanusasurayam atmanah §ila[s].m .m + /// /// tya gurukrtyopanisrtya vihareyam + + ///

VErso
1 manam va brahmanam va satkrtya gurukrtyopanisr + + + + /// /// .. punar ayam maya dha ..
gam|bh]iro nip[u] ++ ///

2 — —— yam naham dharmam eva satkrtya gurukrtyopani + /// /// .[2]gatasya idam evamriipam
cetasa cetah .. ///

3 ..——tad bhagavamn evam etad sugata : dharmam eva bha[g]. + /// /// + + [n]ih$rtya viharatu
[*] ye pi te bhiiva .. ///

4 ———— dharmam eva satkrtva gurukrtva upanih$rtya /// /// + + .. vam bhavi[sya]m[ty a]nagate
dhvani tathaga + ///

! Since no other fragments have so far been identified, we assume for the time being that the three fragments are all
that survives of the folio.
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5 tya viharisyamti * bhagavan apy etarhi tathagato rham [s]. .. // /// +tkrtva guru .. +++/// /// +
+++++++++[k].tvau.. ++//

6 m 3jhaya mahabrahmanas ca yavatam vi[d]i .. .. + +++/// /// .. gham apy adraksi dha .m. .. ///

7 sam amtarikse sthito yena tathagata .. + ++++++ /// /// ye ca b[u]d[dh]a anagata[h] .. ///

8 tvavihareyur viharamticaea. +++++++++///

1.2 Tentative restoration (beginning from the fifth line)

(ekam bhiksa)rSvah samayam urubilvayam viharami nadya neramjanayas ti(re ... ’cirabhisambud-
dho ...) bh(i)ksava ekasya (...)r6vastya viharah kam nu khalv aham anyam $ramanam va
bra(hmanam va satkrtya gurukrtyopanihs$r)ty(a) vihareyam (ta)sya me bhiksava etad a(bhit ...) r7
satkrtya gurukrtyopanihsrtya vihareyam || (...)sya na khalu punar aham tam samanupasy(ami ...
sadevake loke samarake sabrahmake sasramanabrahmanikayam prajayam) r8 sadevamanusasu-
rayam atmanah $ilas(a)m(pa)m(nataram samadhisampannataram prajiiasampannataram vimukti-
sampannataram vimuktijianadar§anasampannataram ... satkr)tya® gurukrtyopanidpértya vi-
hareyam (... $§ra)vlmanam va brahmanam va satkrtya gurukrtyopani-$r(tya vihareyam ...) punar
ayam maya dha(rmo) gambhiro nipu(no ...)v2yam naham dharmam eva satkrtya gurukrtyo-
pani(h$rtya vihareyam ... tath)agatasya idam evamriipam cetasa cetah(parivitarkam ajiaya ...
evam e)v3tad bhagavamn evam etad sugata | dharmam eva bhag(avan ... satkrtya
gurukrtyopa)nih$rtya viharatu | ye ’pi te “bhuva(nn atite *dhvani tathagata arhantah samyaksam-
buddhas tesam api bhagavanto) v4 dharmam eva satkrtva gurukrtva upanihértya (...)vam
bhavisyamty anagate ’dhvani tathaga(ta arhantah samyaksambuddhas tesam api bhagavanto dhar-
mam eva satkrtya gurukrtyopanihs$r)vStya viharisyamti | bhagavan apy etarhi tathagato ’rham
s(amyaksambuddhas tasya api bhagavan dharmam eva sa)tkrtva guru(krtva upanih$rtya viharatu
... satkrtva guru)k(r)tva u(panihsrtya viharatu ...)vém ajiiaya mahabrahmana$ ca yavatam vidi(tva
...)gham apy adraksi dha(r)m(a... vaihaya)v7sam amtarikse sthito yena tathagata(s tenanjalim
pranamya tathagatam gathayadhyabhasata ...) ye ca buddha anagatah (...)v8tva vihareyur
viharamti ca | a(...)

1I. Parallels

The main part of the three fragments appears to represent a Sanskrit parallel to the Pali Uruvela-
sutta; to a short siitra cited by Samathadeva in his Essential Commentary on Vasubandhu’s Abhi-
two Chinese Samyuktagamas.’ It appears that the siitra proper starts from the fifth line of the recto
(samayam urubilvayam viharami); we have been unable so far to identify the first four lines. The
fragments do not preserve any title; for convenience we will call the text studied here the
*Urubilva-sutra.

2 The gap is much too small for the reconstructed text; it was probably abbreviated with yavat or a similar word.

3 MS 2381/186 was identified as a parallel to the Garava-sutta by Peter Skilling, 14 June 2002; MS 2381/241 and
2382/uf18/2d were identified by Saerji, 5—-8 August 2012, both using preliminary transcriptions made by Klaus Wille,
to whom we are grateful for his painstaking work. For reasons given below, we now see the fragments as from a
possible parallel to the Uruvela-sutta rather than to the Garava-sutta.
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11.1. The Pali Uruvela-sutta

The Pali Uruvela-sutta is included in the Uruvela-vagga, the third vagga of the Catukka-nipata of
the Anguttara-nikaya.* Here it opens the vagga, which is so named because this and the following
sutta are associated with the town of Uruvela.’ The sutta may be named “The first Uruvela-sutta”
on the basis of the uddana at the end of the vagga.® The sutta is placed in the Catukka-vagga
because it refers to four khandha, that is, sila, samadhi, parina, and vimutti (see below).

11.1.1. Pali text’
ekam samayam bhagava savatthiyam viharati jetavane anathapindikassa arame. Tatra kho bhagava
bhikkhii amantesi bhikkhavo ti. Bhadante ti te bhikkht bhagavato paccasossum.

Bhagava etad avoca ekam samayam bhikkhave Uruvelayam viharami najja Nerafijaraya tire
Ajapalanigrodhe pathamabhisambuddho tassa mayham bhikkhave rahogatassa patisallinassa evam
cetaso parivitakko udapadi dukkham kho agaravo viharati appatisso kannu kho aham samanam va
brahmanam va sakkatva garum katva upanissaya vihareyyan ti

Tassa mayham bhikkhave etad ahosi apariptrassa kho me* silakkhandhassa paripiriya
afilam samanam va brahmanam va sakkatva garum katva upanissaya vihareyyam na kho panaham
passami sadevake loke samarake sabrahmake sassamanabrahmaniya pajaya sadevamanussaya
affiam samanam va brahmanam va attana silasampannataram yam aham sakkatva garum katva
upanissaya vihareyyam

apariptrassa kho me’ ... samadhikkhandhassa ... pafifiakkhandhassa ... vimuttikkhandhassa
paripuriya affiam samanam va brahmanam va sakkatva garum katva upanissaya vihareyyam na
kho panaham passami sadevake loke samarake sabrahmake sassamanabrahmaniya pajaya sadeva-
manussaya afifiam samanam va brahmanam va attana vimuttisampannataram yam aham sakkatva
garum katva upanissaya vihareyyan ['°] ti

tassa mayham bhikkhave etad ahosi yanntinaham yo payam dhammo maya abhisambuddho
tam eva dhammam sakkatva garum katva upanissaya vihareyyan ti.

atha kho bhikkhave Brahma Sahampati mama cetasa cetoparivitakkam afifiaya seyyathapi
nama balava puriso sammifjitam va baham pasareyya pasaritam va baham sammifijeyya evam eva
Brahmaloke antarahito mama purato paturahosi.

atha kho bhikkhave Brahma Sahampati ekamsam uttarasangam karitva dakkhinajanuman-
dalam pathaviyam nihantva yenaham tenafijalim panametva mam etad avoca.

evam etam Bhagava evam etam Sugata ye pi te bhante ahesum atitam addhanam arahanto
sammasambuddha te pi bhagavanto dhammam yeva sakkatva garum katva upanissaya viharimsu

* Morris 1976.

> For this locality in Pali literature, see DPPN 1 435. The Sanskrit form is Urubilva or Uruvilva.

¢ dve uruvela: SyR 41.9, PTS 31.30.

7 We present here a transliteration of the Pali from the Thai-script, Arunanibhagunakara et al. 1980. We note a few
variants from the PTS version (AN II 20-21). For English translations see, most recently, Bhikkhu Bodhi 2012: 406—
408; see also Woodward 1973: 20-22, Nyanaponika Thera and Bhikkhu Bodhi 1999: 8§1-83. For translations of the
Garava-sutta, see Caroline Rhys Davids 1917: 174—-176, and Bhikkhu Bodhi 2000: 233-235.

8 me SyR : aham PTS.

* me SyR : aham PTS.

1 Here the Garava-sutta has a fifth passage on vimuttinianadassana-kkhandha.
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ye pi te bhante bhavissanti anagatam addhanam arahanto sammasambuddha te pi bhagavanto
dhammam yeva sakkatva garum katva upanissaya viharissanti bhagava pi bhante etarahi araham
sammasambuddho dhammam yeva sakkatva garum katva upanissaya viharati ti
idam avoca Brahma Sahampati idam vatva athaparam etad avoca
ye ca atita'' sambuddha ye ca buddha anagata
yo cetarahi sambuddho bahunnam sokanasano [1]
sabbe saddhammagaruno viharimsu vihati ca'’
atha pi" viharissanti esa buddhana dhammata [2]
tasma hi attakamena mahattam abhikankhata
saddhammo garukatabbo saram buddhana sasanan ti | [3]
idam avoca bhikkhave Brahma Sahampati idam vatva mam abhivadetva padakkhinam katva
tatthevantaradhayi |
idha'* khvaham bhikkhave brahmuno ajjhesanam viditva attano ca patiripam yopayam
dhammo maya abhisambuddho tam eva dhammam sakkatva garum katva upanissaya vihasim yato
ca kho bhikkhave sangho pi mahattena samannagato atha me sanghe pi garavo® ti.

11.1.2. Translation

Once the Fortunate One was staying in Savattht at Anathapindika’s Pleasance in Jeta’s Grove. The
Fortunate One addressed the monks: O monks. Sir, the monks replied.

The Fortunate One said:

Once, monks, when I was dwelling at Uruvela'® on the bank of the river Nerafijara'’ at the
foot of the goatherd’s banyan tree just after I had realized awakening, when I was alone and with-
drawn in contemplation, this thought came to me: He who has no respect and has no reverence
dwells in suffering. Now, what samana or brahmana can I honour and respect and dwell in
dependence upon?

I then reflected:

I could honour and respect and dwell in dependence upon another samana or brahmana in
order to fulfill the aggregate of virtue which is not yet fulfilled in myself. But in the world with its
deities, its maras, its brahmas, in this human world with its samanas and brahmanas, its deities and
men, I do not see any other samana or brahmana who is more perfect in virtue than myself, whom
I might honour and respect and dwell in dependence upon.

" ye ca atita SyR : ye cabbhatita PTS. The latter is closer to the Sanskrit versions. SyR gives the same reading for the
Sagatha-vagga version, while PTS has ye ca atitda with v.1. ye cabbhatita from Sinhalese manuscripts.

2 viharimsu vihati ca SyR: vihamsu viharanti ca PTS. SyR and PTS both have viharimsu viharanti ca in the Sagatha-
vagga version.

' atha pi SyR : atho pi PTS.

" idha SyR : atha PTS.

5 garavo SyR : tibba-garavo PTS. Note that the phrase tibba-garaval/tivra-gaurava occurs elsewhere in Buddhist
texts. For Sanskrit tivra-gaurava, see e.g. Tripatht 1995: 94, 187, and Vaidya 1961a: 33.11.

16 For Uruvela, see DPPN I 435-436. For Uruvilva, see BHSD 148. In Urubilva, the Buddha also reflected on the four
smrtyupasthana: see Samyutta-nikaya, Part V, Mahd-vagga, p. 167. This event at Urubilva is also cited in Prajiiavar-
man’s Udanavargavivarana: see Balk 1984: 442.12-443.23. In the two Chinese Samyuktagamas, the Buddha reflects
on the four smrtyupasthana in a siitra which follows the * Urubilva-siitra.

'” For the Nerafijara river, see DPPN II 85-86. The Sanskrit form in the Schoyen fragment is Neramjana (recto, line 5).
Samathadeva has chu bo nai raidza na = Nairaijana. See BHSD 312.
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I could honour and respect and dwell in dependence upon another samana or brahmana in
order to fulfill the aggregate of concentration ... the aggregate of wisdom ... the aggregate of
liberation which is not yet fulfilled in myself. But in the world with its deities, its maras, its
brahmas, in this human world with its samanas and brahmanas, its deities and men, I do not see
any other samana or brahmana who is more perfect in liberation than myself, whom I might
honour and respect and dwell in dependence upon.

Then I reflected:

Let me then honour and respect and dwell in dependence upon this very Dhamma to which I
have fully awakened.

Therupon, Brahma Sahampati,'® knowing my thoughts with his mind, disappeared from the
Brahma world and reappeared before me, just as [easily] as a muscular man might stretch out his
folded arm or fold in his stretched out arm.

Brahma Sahampati arranged his upper robe over one shoulder, knelt with his right knee
placed on the ground, raised his hands, palms together, towards me, and said to me:

So it is, Fortunate One. So it is, Sugata. Those who in the past were arahants, truly and fully
awakened Buddhas, those Fortunate Ones honoured and respected and dwelt in dependence upon
the Dhamma. Those, sir, who in the future will be arahants, truly and fully awakened Buddhas,
those Fortunate Ones as well will honour and respect and dwell in dependence upon the Dhamma.
The Fortunate One is at present an arahant, a truly and fully awakened Buddha: let him honour and
respect and dwell in dependence upon the Dhamma.

Thus spoke Brahma Sahampati. Having said this, he spoke further:

The Sambuddhas of the past, the Buddhas of the future.

And the Sambuddha of the present, destroyer of sorrow for many:

All dwelled, dwell, and will dwell with respect for the Saddhamma.

This is a natural law for Buddhas.

Therefore, one who seeks the self, who aspires to greatness

Should pay respect to the Saddhamma, recollecting the teachings of the Buddhas.

Thus, monks, spoke Brahma Sahampati. Having said this, he paid homage to me, circumambulated
me, keeping me to his right, and disappeared right there.

Here indeed, O monks, having understood Brahma’s request, realizing that it was appropriate
for myself, I dwelt honouring and respecting and dwelling in dependence upon exactly the
Dhamma that I had realized. And when, O monks, the monastic order attained the state of
greatness, then for me there was respect for the order as well."”

'® For Brahma Sahampati, see DPPN II 337-338, 1080—1081. His most important narrative role is inviting the newly
awakened One to teach, the famous ajjhesana. He also visited the Buddha on several occasions at the Jetavana and
elsewhere. The Brahmasamyutta of the Samyutta-nikdya contains fifteen discourses in prose and verse in which
Sahampati plays a role.

¥ yato ca kho bhikkhave sangho pi mahattena samanndgato atha me sanghe pi garavo ti. The commentary explains as
follows (PTS II 26.15): yato ti yasmim kale. mahattena samanndgato ti rattaiinumahattam vepullamahattam
brahmacariyamahattam labhaggamahattan ti imind catubbidhena mahattena samanndgato. atha me samghe pi
garavo ti atha mayham samghe pi garavo jato. kasmim pana kale bhagavatd samghe garavo kato ti. mahapajapatiya
dussayagadanakale; tada hi bhagava attano upanitam dussayugam samghe Gotami dehi, samghe te dinne ahani c’eva
pijito bhavissami samgho ca ti vadanto samghe garavam akasi nama.
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I1.2. Samathadeva’s Tibetan citation

We know nothing about the life of Samathadeva except that he was a bhiksu born in Nepal (Bal
po). His only known work is an important commentary on Vasubandhu’s Abhidharmakosa,
lated by the Indian upadhydaya Jayasri and a Tibetan bhiksu from Khams (eastern Tibet), Shes rab
’od zer, in the “Cool Pavilion' in the north of the *Jarame vihara, in the centre of the great
Kashmiri city “Matchless” (kha che’i gron khyer chen po dpe med kyi dbus dza ra me’i gtsug lag
khan gi byan phyogs kyi bsil khan).”* The location of the *Jarame vihara and the exact date of the
translation are unknown; the work might have been translated in the second half of the eleventh
century.”

Samathadeva cites the complete siitra with reference to Vasubandhu’s citation of the first of
the three verses of the siitra in the concluding section of the Abhidharmakosabhdsya, the
Pudgalaviniscaya. He gives the abbreviated nidana “at Sravasti” (glen gZi ni miian du yod pa na’o
= sravastyam nidanam). The progression of thought is similar to that of the Pali, and the Fortunate
One relates the story in the first person. Samathadeva does not identify the source of his citation.

11.2.1. Tibetan text*
glen gzi ni mfian du yod pa na’o || de nas bcom Idan ’das kyis dge slon rnams la bos te | dge slon
dag dus gcig gi tshe na mnon par rdzogs par sans rgyas nas rin por ma lon pa na chu bo nai
rafidza na’i ’gram byan chub kyi $in drun na gcig pu dben pa nan du yan dag ’jog la bzugs pa na
| °di Ita bu’i sems la sems kyi yons su rtogs pa skyes te | gus pa med pa ni sdug bsnal ba ste | bdag
po med cin ’jigs par dban sgyur ba med pa ni don chen po las yons su fams par ’gyur ro || gus pa
dan bcas pa ni bde ba ste | bdag po dan bcas $in ’jigs pa dban sgyur ba dan becas pa ni don chen po
yons su rdzogs par ’gyur te | gan bdag” las tshul khrims phun sum tshogs pa khyad par du
‘phags pa’am tin ne ’dzin phun sum tshogs pa khyad par du ’phags pa’am | $es rab phun sum
tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun sum tshogs pa khyad par du ’phags
pa’am | rnam par grol ba’i ye $es mthon ba phun sum tshogs pa khyad par du ’phags pa lha dan
bcas pa dan bdud dan bcas pa dan tshans pa dan beas pa dan dge sbyon dan bram ze’i skye dgu’i
lha dan mi’i ’jig rten na ’ga’ zig yod na bkur stir bya ba dan | bla mar bya ba dan | rjed par bya ba
dan | mchod par bya ba bdag* gis bkur stir byas | bla mar byas | rjed par byas | mchod par byas
te yons su bsten cin gnas par bya’o Zzes dgons so ||

yan ’di siam du | gan yan bkur stir bya ba dan | bla mar bya ba dan | rjed par bya ba dan |
mchod par bya ba dag bdag gis bkur stir byas | bla mar byas | rjed par byas | mchod par byas te

? See the remarks on this work in Skilling and Harrison 2005.

2 Cool Pavilion stands for bsil khan = harmika, harmya. Bsil khan belongs to the technical vocabulary of Indian
Buddhist architecture, but exactly what sort of physical structure the term stands for is not known. It might be a
pavilion set on a flat roof. For a recent discussion of the term harmya/harmika with references, see Karashima 2012:
109, §13.9. See also BHSD 618.

2 For Gron khyer chen po dpe med (Anupama, Nirupama?) see Naudou 1968: 169—-171.

2 Mejor: 1991: 64.

D 4094, mrnon pa, iiu, 84a3-85b4 = P 5595, mdo ‘grel, thu, 130b1-132a6. Text in bold face corresponds to words
preserved in the manuscript.

% bdag: Derge and Peking read dag; we emend to bdag.

% bdag: Derge and Peking read dag; we emend to bdag.
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yons su bsten cin gnas par bya ba gan bdag las tshul khrims phun sum tshogs pa khyad par du
‘phags pa’am | tin ne ’dzin phun sum tshogs pa khyad par du ’phags pa’am | §es rab phun sum
tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun sum tshogs pa khyad par du ’phags
pa’am | rnam par grol ba’i ye $es mthon ba phun sum tshogs pa khyad par du ’phags pa lha dan
bcas pa dan | bdud dan bcas pa dan | tshans pa dan bcas pa dan | dge sbyon dan bram ze’i skye
dgu’i lha dan mi’i ’jig rten na ’ga’ yan med de | gzan du na nas ran fiid Kyis chos mnon par
mkhyen nas mnon par rdzogs par sans rgyas te gan yan bdag gis chos la bkur stir bya ba dan | bla
mar bya ba dan | rjed par bya ba dan | mchod par bya ba dag | bdag gis bkur stir byas | bla mar
byas | rjed par byas | mchod par byas nas bsten cin lan man du gnas par bya’o Zes dgorns so ||

de nas tshans pa ston gi bdag po’i sems Kkyis na’i thugs rnam par $es nas skyes bu stobs dan
ldan pa’i lag pa brkyan ba las bskum pa’am bskums pa las brkyan ba tsam gyis tshans pa’i ’jig rten
na mi snan bar gyur te na’i mdun du ’dug nas ’di skad ces smras so || bcom ldan ’das de de bZin
no || bde bar gsegs pa de de bzin te | gus pa med pa ni sdug bsnal ba ste | bdag po med cin ’jigs
par dban sgyur ba med pa ni don chen po las yons su fiams par *gyur ro || gus pa dan bcas pa ni bde
ba ste bdag po dan bcas §in ’jigs par dban sgyur ba dan bcas pa’i don chen po yons su rdzogs par
“gyur te | gan yan bcom Idan ’das kyis bkur stir bya ba dan | bla mar bya ba dan | rjed par bya ba
dan | mchod par bya ba dag bcom ldan ’das kyis bkur stir byas | bla mar byas | rjed par byas |
mchod par byas te yons su bsten cin lan man du gnas par bya ba bcom ldan ’das las tshul khrims
phun sum tshogs pa khyad par du ’phags pa’am | tin fie ’dzin phun sum tshogs pa khyad par du
‘phags pa’am | §es rab phun sum tshogs pa khyad par du ’phags pa’am | rnam par grol ba phun
sum tshogs pa khyad par du ’phags pa’am | rnam par grol ba’i ye Ses mthon ba phun sum tshogs pa
khyad par du ’phags pa lha dan bcas pa dan bdud dan bcas pa dan tshans pa dan bcas pa dan dge
sbyon dan bram ze’i skye dgu’i lha dan mi’i ’jig rten na ’ga’ yan med do || gzan du na bcom ldan
’das ran fiid kyis chos mnon par mkhyen nas mnon par rdzogs par sans rgyas te | gan yan bcom
ldan ’das kyis chos la bkur stir bya ba dan | bla mar bya ba dan | rjed par bya ba dan | mchod par
bya ba dag gis bcom Idan ’das kyis chos la bkur stir mdzad cin bla mar bya ba dan | rjed par bya ba
dan | mchod par mdzad nas brten cin lan man du gnas par mdzod cig | btsun pa de ci’i phyir Ze
na | gan yan ’das pa’i dus na byun bar gyur pa’i sans rgyas bcom Idan ’das de bzin gsegs pa dgra
bcom pa yan dag par rdzogs pa’i sans rgyas de dag kyan chos fiid la bkur stir bya ba dan | bla mar
bya ba dan | rjed par bya ba dan | mchod par bya ba dag gis ches iid la bkur stir byas | bla mar
byas | rjed bar byas | mchod par byas nas fie bar bsten cin bzugs so || gan yan ma ’ons pa’i dus
na ’byun bar ’gyur ba’i sans rgyas bcom ldan ’das de bzin gSegs pa dgra bcom pa yan dag par
rdzogs pa’i sans rgyas de dag kyan chos fiid la bkur stir bya ba dan | bla mar bya ba dan | rjed par
bya ba dan | mchod par bya ba dag gis bkur stir mdzad pa dan | bla mar mdzad pa dan | rjed par
mdzad pa dan | mchod par mdzad cin bsten cin gnas par ’gyur ro || da Itar byun ba’i dus Kyi
bcom ldan *das de bzin gSegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas kyan chos fiid
la bkur stir bya ba dan | bla mar bya ba dan | rjed par bya ba dan | mchod par bya ba dag gis bkur
stir mdzad cin bla mar mdzad pa dan | rjed par mdzad pa dan | mchod par mdzad nas bsten cin lan
man du bzugs par mdzod cig |
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gan yan ’das pa’i rdzogs sans rgyas || gan yan ma byon sans rgyas dan ||
mya nan man po ’jig byed pa’i || gan yan da ltar rdzogs sans rgyas || [1]
de dag thams cad dam chos la || bkur stir mdzad cin fie bar bzugs ||

gzan yan gnas par 'gyur ba ste || *di ni rdzogs sans chos fiid yin || [2]

de phyir dod khams ’di na ni || che ba’i bdag fiid dod pa rnams ||

sans rgyas bstan pa rjes dran nas || dam pa’i chos la bkur sti bya || [3]

de nas tshans pa ston gi bdag po mnon par dga’ zin rjes su yi rans nas de na’i zabs la spyi bos
phyag byas nas mi snan bar gyur to zes gsuns so ||

11.2.2. Translation
The nidana at Sravasti.”’ Then the Fortunate One addressed the monks:

O monks, on one occasion, not long after I realized full awakening, when I was staying on
the bank of the River Nerafjana, beneath the Bodhi tree, alone and withdrawn in contemplation,
this thought came to me: To be without respect is suffering. To be without reverence and without
deference,” one fails in the great aim.” To have respect is happiness. To have reverence, to have
deference, one succeeds in the great aim. If in this world of ascetics and brahmans populated by
gods and humans, with its gods, with its maras, with its brahmas, there existed anyone who is
endowed with superior ethics, is endowed with superior concentration, is endowed with superior
wisdom, is endowed with superior liberation, is endowed with superior insight and vision of
liberation, and should be respected, revered, honoured, and venerated, I should dwell resorting to
[such a person], respecting, revering, honouring, venerating — so I reflected.

I thought further, There is no one in this world of ascetics and brahmans populated by gods
and humans, with its gods, with its maras, with its brahmas, who is endowed with superior ethics,
who is endowed with superior concentration, who is endowed with superior wisdom, who is
endowed with superior liberation, who is endowed with superior insight and vision of liberation,
who should be respected, revered, honoured, and venerated, whom I should dwell resorting to,
respecting, revering, honouring, and venerating. On the contrary, I should respect, revere, honour,
and venerate the Dharma that I have myself directly realized and thereby become fully awakened.

Then Brahma Sahampati, reading my thoughts with his mind, just as swiftly as a muscular
man might fold his extended arm, or stretch out his folded arm, disappeared from the Brahma
world, and seated in front of me said this: Fortunate One, it is so! Sugata, it is so! To be without
respect is suffering. To be without reverence and without deference, one fails in the great aim. To
have respect is happiness. To have reverence, to have deference, one succeeds in the great aim. In
this world of ascetics and brahmans populated by gods and humans, with its gods, with its maras,

7 This refers to the full Sravasti nidana, “Once the Fortunate One was staying in Sravasti at Anathapindada’s
Pleasance in Jeta’s Grove.”

% For the string of terms “respect, reverence, deference” see below.

» For the phrase, cf. e.g. Astasahasrika Prajiiaparamita: mahatah svarthat parihino bhavisyati, mahatas ca parartha-
ratnaraseh parihino bhavisyati, yaduta sarvajiiatamahartharatnakarat parihinatvad iti. Vaidya 1960a: 144.17-18. For
the Tibetan, see D 12, Ses phyin, ka, 160a7-bl: ran gi don chen po las yons su fiams par 'gyur zin gzan gyi don chen
po’i rin po che’i phun po las yons su fiams par 'gyur te | 'di lta ste | thams cad mkhyen pa’i don chen po’i rin po che’i
"byun gnas las yons su fiams par ‘gyur bar rig par bya’o.
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with its brahmas, there is no one who is endowed with superior ethics, who is endowed with
superior concentration, who is endowed with superior wisdom, who is endowed with superior
liberation, who is endowed with superior insight and vision of liberation, and should be respected,
revered, honoured, and venerated, whom the Fortunate One might dwell resorting to, respecting,
revering, honouring, and venerating.

The Fortunate One should respect, revere, honour, and venerate the Dharma and should
dwell regularly® resorting to [the Dharma]. Why, sir, is that? In the past, the Buddhas, the
Fortunate Ones, the Tathagatas, the arhats, the truly and fully enlightened ones dwelled resorting
to, and respected ... the very Dharma. In the future, the Buddhas, the Fortunate Ones, the
Tathagatas, the arhats, the truly and fully enlightened ones will dwell resorting to, and respect ...
the very Dharma. In the present time, the Fortunate One, the Tathagata, the arhat, the truly and
fully enlightened one should dwell regularly resorting to, and respect ... the very Dharma.

The Sambuddhas of the past, the Buddhas of the future,

the Sambuddha of the present, who destroys much suffering:*' [1]

All of them respected and relied on the Saddharma

And will dwell doing so: this is the natural law for Sambuddhas. [2]

Therefore, here in this sensual realm,* those who seek greatness

Recollecting the teaching of the Buddhas, should pay respect to the Dharma. [3]

Then Brahma Sahampati, elated and satisfied, paid homage at my feet with his head, and vanished.

11.3. Chinese Samyuktagamas

The progression of the narrative and thought in the two Chinese versions is basically the same as
the texts studied so far. They both open with common formula evam maya srutam. The prologue is
related in the third person: The Fortunate One was staying at Urubilva on the banks of the
Neranjara river, just after his awakening. In both cases, he is seated beneath the Bodhi tree as in
the Tibetan version, against the Ajapala fig tree of the Pali version. Neither Chinese version

describes the audience or addresses the monks—the narrative is presented as an episode in the life
of the Buddha.

* lan man du = bahulam, here and below: not in the Pali, but the usage is well attested in both Sanskrit and Pali.

3 If not a translation of a variant reading, mya nan man po jig byed pa’i might be a misinterpretation of Sanskrit
bahiinam sokandsakah. Other Tibetan translations of the line include man po’i mya nan sel mdzad pa (Udanavarga: D
326, mdo sde, sa, 227b7); man po’i mya nan ’joms mdzad pa (Bhaisajyavastu: D 1, 'dul ba, kha, 9a4); sans rgyas mya
nan sel mdzad pa || da ltar man po gan bzugs dag (Vinayavibhanga: D 3, ’dul ba, ja, 224a4; fia, 81b2).

32 The Tibetan reads “here in this sensual realm (kamadhatu)” ('dod khams ’di na ni), where the Sanskrit Udanavarga
has tasmad iha atmakamena, the Pali tasma hi attakamena, with v. 1. atthakamena. The Tibetan variant is difficult to
explain.
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11.3.1. Chinese texts
1) Siitra 1188 (T. 99, pp. 321¢18-322a27) 2) Siatra 101 (T. 100, pp. 410a3—410b10)
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1. A note on Brahmas verses

In all versions studied here, Brahma Sahampati utters three verses at the end to recapitulate and
confirm the message of the stitra. The Scheyen fragment preserves only part of a sentence stating
that [Brahma] stood in the air, performed an asijali towards the Tathagata, and spoke to the
Tathagata in verse, with a fragment of verse [1b]:

(vaihaya)sam amtarikse sthito yena tathagata(s tenafijalim pranamya tathagatam gatha-
yadhyabhasata)
... ye ca buddha anagatah ... tva vihareyur viharamtica a ...

The three verses occur as a set in several places in (Miila-)Sarvastivadin literature, as well in
several combinations elsewhere. In all cases the nidana is different from that studied above.

I11.1. Udanavarga (verses 1-3)
The three verses are included in the Tathagatavarga of the great compendium of verse, the Udana-
varga (XXI 11-13).%

ye cabhyatitah sambuddha ye ca buddha hy andagatah |
yas capy etarhi sambuddho bahiinam sokanasakah ||
sarve saddharmaguravo vyaharsu viharanti ca |
athapi viharisyanti esa buddhesu dharmata ||

tasmad ihatmakamena mahatmyam abhikanksata |
saddharmo gurukartavyah smarata buddhasasanam ||

In his Udanavargavivarana, Prajhavarman gives the following nidana:**

khyim bdag bzan sbyin bcom ldan ’das la chos fian cin 'dug pa na | ko sa la’i rgyal po
gsal rgyal bcom ldan “das kyi spyan snar "ons te | mdun bsu ba ma byas pas de "khrugs

33 Bernhard 1965: 281-282.
3 Balk 1984: 616.30-618.30.
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par gyur to || des chos rian pa’i phyir gsol ba btab pa las ji tsam na tshigs su bcad pa
gsum po ’di gsuns so ||

The Grhapati Sudatta was sitting, listening to the Dharma from the Fortunate One.
Prasenajit, King of Kosala, came into the presence of the Fortunate One. When no one
made him welcome, he was perturbed. When he requested to hear the Dharma, [the
Fortunate One] spoke these three stanzas.

The three verses are included in the Chinese translation of the Udanavarga (T. 212, HiREZE
Chiiydojing, translated by ““{fiix Zha Foénian). The text states that the verses are from the
Samyuktagama, placing the delivery of the siitra at SravastT in the Jetavana in the pleasure garden
of Anathapindada,” as in the Pali Uruvela-sutta. The substance is similar, but the Dharma is
expanded to include a list from four smrtyupasthana to arya-astangamarga. The narrative is
concise, and does not mention Urubilva or Brahma’s intervention.

1I1.2. Miilasarvastivadin Vinaya (verses 1-3)

The set of three verses occurs three times in the Tibetan translation of the Miilasarvastivadin
Vinaya, once in the Bhaisajyavastu and twice in the Vinayavibhanga. As far as we know, no
Sanskrit fragments of the relevant passages are preserved or have been identified. The three verses
also occur in Yijing’s Chinese translation of the Milasarvastivadin Vinaya/vibhariga] and Bhaisa-
Jjyavastu. The narratives are similar to those of the Tibetan translations.

111.2.1. Bhaisajyavastu®

The narrative takes place at Rajagrha. The Nagarajas Grog mkhar (Valmika) and Ri bo (Girika)
saw Srenya Bimbisara, King of Magadha, from afar, and then said to the Fortunate One: How is it:
should one pay homage first to the Saddharma, or to the king? O Naga kings, one should pay
homage to the Saddharma: the Buddhas, the Fortunate Ones, respect the Saddharma, and the arhats
as well venerate the Saddharma. Then, on this occasion the Fortunate One recited these verses.

111.2.2. Vinayavibhanga (1)*

The setting is the Kalandaka residence (Kalandakanivasa) in the bamboo grove at Rajagrha (rgyal
po’i khab na "od ma’i tshal ka lan da ka’i gnas). The basic story is the same as that of the Bhai-
sajyavastu, but the Nagarajas are Ri bo (Giri) and Yig ’ong (Valgu).

»T.212, 718b26-27.

% ’Dul ba gZi, Sman gyi gZi, in section on ltun byed 'ba’ Sig tu 'gyur pa rnams (= patayantika), translated by
Sarvajfiadeva, Vidyakaraprabha, Dharmakara, and Dpal gyis lhun po, revised by Vidyakaraprabha and Dpal brtsegs: D
1, ‘dul ba, kha, 9a4-5 =P 1030, 'dul ba, ge, 8b2—4. The story is summarized in Panglung 1981: 20.

7 °Dul ba rnam par byed pa, translated by Jinamitra and Klu’i rgyal mtshan, see D 3, 'dul ba, ja, 222a4-5 =P 1032,
‘dul ba, fie, 20926—7. The story is translated in von Schiefner 1906: 142—143, and summarized in Panglung 1981:
142-143.
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1I1.2.3. Vinayavibhanga (2)*

The setting is the Jetavana at Sravasti, in the pleasure garden of Anathapindada. The basic story is
the same as in the Bhaisajyavastu, but Nagarajas are dGa’ bo (Nanda) and Nye dga’ (Upananda),
while the king is Prasenajit, King of Kosala.

1I1.3. Pratimoksa of the Dharmaguptaka school (verses 1-3)

The Chinese translation of the Pratimoksa of the Dharmaguptaka School includes the three verses
near the end (T. 1429, Y53 tb FrAs Sifenlii bigiu Jiébén, translated by Buddhayagas), but
combines the first two verses into one verse (six stanzas); the fifth stanza is slightly different, to
reflect the context: it states that one should respect sila, that is, dharma. While other Pratimoksas
— for example those of the Sarvastivadins, Miulasarvastivadins, and Lokottaravadin Mahasam-
ghikas — have verses at the end, none of those available for consultation has any verses that
correspond to “Brahma’s verses.”

111.4. Mahavastu parallel to verse [1]

A close parallel to verse [1] occurs in the Mahdavastu in connection with the meeting with Upako
Ajivaka, in the section which Senart called “de la Bodhi au Rishipatana,” with a single line which
bears a resemblance to v. 2d.*

ve cabhyatita sambuddha ye ca buddha anagata |
ye caitarahim sambuddha bahiinam sokanasaka |
dharmam desenti satvanam buddhanam esa dharmata ||

Although only one verse is a close parallel, and it is addressed to Upaka en route to Varanasi, it is
interesting that it is somewhat connected with the awakening cycle.*

1I1.5. Parallel to verse [1] in an unidentified Mahdayana sutra fragment from Central Asia

A condensation of verse [1], which collapses the first stanza into a single line, occurs in an
unidentified Mahayana sttra fragment in “nordturkestanische Brahmi, Type a” from the “Hand-
schriften-Hohle” at Sorcuq, recovered on the third German Turfan expedition.* It is spoken by
Brahma Sabhavati*’ in a quite different context, and is connected with Prajiiaparamita:

prajiiaparamita srutva uttirna bhavasdagara
ve [c-abhya]titd sambuddhd bahiinam sokandsana.

111.6. Citations of the verses in technical literature
Vasubandhu cites verse [1] in a discussion of the capacity of a continuum called “Buddha” to give

3 "Dul ba rnam par byed pa, as preceeding: D 3, 'dul ba, fia, 81b1-3 =P 1032, 'dul ba, te, 74b5-6.

¥ Senart 1897: 327.10.

40 The meeting with Upaka is also related in Vinaya Mahavagga with the same verses (PTS ed. I, 8.21).

4l Waldschmidt 1971: 211-212.

2 Sabhavati is a variant form of Sahapati, perhaps not recorded elsewhere so far: see BHSD 560 (sabhapati), 587
(sahampati), 588 (sahapati, sahampati, etc.).
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rise to unmistaken knowledge by simply adverting.* It is this citation of verse [1] that is the
occasion for Samathadeva to cite the siitra studied here. Another $dstrakara who resorts to the
verses is Bhavya,* who cites two verses in his Madhyamakahrdayatarkajvala to prove that many
Buddhas can appear in many worlds, against the dogma that only one Buddha appears in one
world.*

1I1.7. Remarks on the verses

In sum, the verses are either spoken by Brahma Sahampati (*Urubilva-sitra, Uruvela-sutta,
Garava-sutta, Samathadeva) or by the Buddha (Vinayavibharga, Bhaisajyavastu, Mahavastu). The
texts are instructive examples of how verses are put to different purposes in Buddhist literature. In
the Uruvela/Urubilva cycle of texts, Brahma Sahampati recites the verses to epitomize the message
of the siitra: Buddhas of the past, future, and present all revere the Dharma. This idea is retained in
the Mahavastu but in a different context: and here it is spoken by the Buddha to Upaka, “the
passer-by.” In the Dharmaguptaka Pratimoksa, the verse is adapted to fit the context: it is not the
Dharma, but the Pratimoksa that is emphasized. And in the “naga narratives” of the Miilasarvasti-
vadin Vinaya, the stanzas are used to illustrate the necessity of paying homage to the Dharma
before saluting a ruler, a king, thus applying the verse to political/hierarchical ends. Bhavya cites
the verses to demonstrate that many Buddhas can arise in many universes. The question of
multiple Buddhas in the present is brought up by Buddhaghosa in the Manorathapiirani (PTS 111,
26.3):

ye ca atita sambuddha ye ca buddhd anagata

yo cetarahi sambuddho bahunnam sokandsano

sabbe saddhammagaruno viharimsu vihati ca

atha piviharissanti esa buddhana dhammata
vihamsu viharanti cd ti ettha yo vadeyya viharanti ti vacanato paccuppanne pi
bahii buddha ti so bhagava pi bhante etarahi araham sammasambuddho ti imina
vacanena patibahitabbo.

na me acariyo atthi sadiso me na vijjati

sadevakasmim lokasmim n’atthi me patipuggalo® ti
adihi c’assa suttehi aniiesam buddhanam abhavo dipetabbo.

The Sambuddhas of the past, the Buddhas of the future.

And the Sambuddha of the present, destroyers of sorrow for many:
All dwelled, dwell, and will dwell with respect for the Saddhamma:
This is a natural Law for Buddhas.

“ Pradhan 1967: 467.13-22. For Yasomitra’s comments, see Shastri 1973: 1205.27-30. Also see Wogihara: 705.28—
706.2.

* The author’s name is uncertain. Here we follow the form given in the Tanjur for this work. Recently some scholars
have preferred the form Bhaviveka.

D 3854, dbu ma, dza, 182b4. For verses 1-2, see 182b1-2 = P 5256, dbu ma, za, 198b1-3. Cf. Eckel 2009: 178 (tr.),
359 (text).

 See, e.g., Ariyapariyesanasutta, MN 26, PTS ed. I, 171.7.
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If someone [takes up this verse, and] says, “[the expression] ‘they dwelled and
dwell’ (viharanti, 3rd pers. pl.) [shows that] according to the word [of the Buddha]
there are many buddhas in the present as well,” [then] this should be countered by
means of this statement, [by saying,] “The Fortunate One , good sir, [is mentioned
in the singular] here as, “at present, the arhat, the truly and fully awakened one.”
The non-existence of other buddhas [at present] should be explained by citing other
suttas, such as,

I do not have any teacher, there is no one like me:
in the world with its devas, I have no counterpart.

For the Mahdavastu to refer to Buddhas of the present in the plural — ye caitarahim sambuddha
bahiinam sokanasaka, dharmam desenti — is to be expected, since the Mahasamghika school
accepted the existence of many Buddhas at the same time in different universes, as did some other
schools, as well as Mahayana thought in general. For the (Miila-)Sarvastivadins, it does not seem
doctrinally appropriate, and the Udanavarga stanzas as they stand are ambiguous, with yas capy
etarhi sambuddho bahiinam sokandsakah followed by sarve saddharmaguravo vyaharsu viharanti
ca. But redaction need not necessarily be doctrinally correct; Siamese liturgical texts, for example,
include verses like paccuppanna ca ye buddha and chants on the “Buddhas of the ten directions.”’

1V. The Perfection of Wisdom and the * Urubilva-siitra

The event of the *Urubilva-sitra seems to have been well known, and its vocabulary was
assimilated into other texts. Some passages in the Prajiiaparamita sitras evoke the primary
concept: that the Buddha himself, or Buddhas in general, pay homage to the Dharma, with the
predictable hermeneutic turn that the Dharma means the Perfection of Wisdom. In some cases,
such as in the Paricavimsatisahasrika, the Fortunate One, addressing Sakra, refers directly to the
event with the same vocabulary, and identifies the Dharma explicitly with Prajriaparamita.

IV 1. Panicavimsatisahasrika®®

imam api carthavasam sampasyamanasya mamanuttaram samyaksambodhim abhisam-
buddhasyaitad abhut; kan nv aham dharmam upanisritya vihareyam satkuryam guru-
kuryam manayeyam pijayeyam iti. so 'ham kausika yada nadraksam sadevake loke
sabrahmake samarake sasramanabrahmanikdayam prajayam sadevamanusasurayam
sadrsam. tasya me sadrsam asamanupasyamanasya® etad abhiit; yan niinam aham ya
eva maya dharmabhisambuddhas tam eva dharmam satkuryam gurukuryam manaye-

47 See Skilling 1996a: 151-183.

# Kimura 1986: 102.9—19. Cf. Vajracharya 2006: 590.12-591.5. For the Tibetan translation, see D 9, Ses phyin, kha,
116b5-117a3.

¥ asamanupasyamanasya: the Sanskrit editions read samanupasyamanasya, but the context leads us to prefer asam-
anupasyamanasya.
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yam pijayeyam iti, dharmam eva copanisraya vihareyam iti. ayam eva kausika saddha-
rmo yeyam prajiaparamita. aham eva kausSika imam prajiiaparamitam satkaromi
gurukaromi manayami pijayami satkrtya gurukrtya manayitva pijayitva upanisraya ca

viharami.

It was when I saw just this fact, that upon having awakened to unsurpassed true and
complete awakening, I wondered, “Upon what Dharma should I dwell in dependen-
ce, [what Dharma] should I respect, should I revere, should I honour, should I
worship?” And when, KauSika, I did not see anyone equal to me in the world with its
gods, with its Brahmas, with its Maras, among its people with Sramanas and brah-
manas, with its gods, humans, and titans, I realized, “there is the Dharma to which I
have awakened: it is just this Dharma that I should respect, that I should revere, that
I should honour, that I should worship. I should dwell in dependence on that very
Dharma. This very Saddharma, KauSika, is the Perfection of Wisdom. KausSika, I
indeed respect, revere, honour, and worship the Perfection of Wisdom. Respecting,
revering, honouring, and worshipping [it], I dwell in dependence [on the Perfection
of Wisdom].

V. Comparison of the versions

No other fragments apart from 2381/186, 2381/241 and 2382/uf18/2d have been so far identified
in the Schayen collection, and it is impossible to suggest the nature of the collection to which the
fragments might have belonged — whether to a Samyuktagama, an Ekottarikagama, or to some
other collection. There do not seem to be any citations of the prose part of the sitra in known
scholastic literature, although, as seen above, the verses are well known, and the possibility
remains that our fragment belongs to a citation in a scholastic text, although this strikes us as
unlikely.

The Scheyen fragments are clearly not identical to any of the complete versions of the
*Urubilva-sitra. It describes the Dharma as dharmo gambhiro nipuno; although the other versions
do not do this, the phrase evokes a famous description of the Dharma in the sitras that describe
the Buddha’s realization, such as the Sanghabhedavastu, the Catusparisat-siitra, and the Pali
Ariyapariyesana-sutta (Majjhimanikaya, no. 26). Thus it is a natural connection.

The sequence of some parts seems different. In the other versions, the verses follow the
prose, and come at the end. In the Scheyen fragments, it seems as if the prose follows the verses.

The Theravadin tradition transmits a second version of the text known as Garava-sutta,
which is the second sutta in the first Vagga of the Brahma-samyutta of the Sagatha-vagga of the
Samyutta-nikaya.™ This text takes its name from the uddana at the end of the Vagga.’' It is include-
ed in the Brahma-samyutta because, as in the Uruvela-sutta, at the end of the sutta Brahma
Sahampati descends from his heaven, confirms and applauds the Buddha’s thought, and pro-
nounces three verses.

% Feer 1973: 138.29-140.16.
S SyR 224.2; PTS 153.5, garavo.



176 P. SKILLING, SAERIJI, P. ASSAVAVIRULHAKARN

The two Pali versions are not quite identical. The Garava-sutta opens with “once 1 have
heard” (evam me sutam): the Fortunate One was staying at Uruvela on the banks of the Nerafijara
river under the Ajapala fig tree, just after his awakening. As seen above, the Uruvela-sutta does
not begin with evam me sutam.” It opens by stating that the Fortunate One was staying at Savatthi
in the Jetavana in the pleasure garden of Anathapindika; he then addressed the monks, and related
the events that had occurred after his awakening. That is, the significant difference between the
two suttas is that in the Garava-sutta the narrator — the presumed Ananda at the First Communal
Recitation — relates the events, referring to the Buddha in the third person, but in the Uruvela-sutta
the Fortunate One relates the events to the assembled monks himself, in the first person.”® This
places the Uruvela-sutta among the “autobiographical discourses” in which the Buddha relates
episodes of his own life and career, specifically among the relatively small number of texts that
take place just after the awakening.

Pali sources use the phrase pathamabhisambuddha for Buddha’s recent achievement of
awakening. This is the usual form in Pali, for example at the beginning of the post-awakening
cycle in Vinaya Mahavagga 1 or in the openings of suttas 1-4 in the Bodhivagga of the Udana.
Samathadeva has mrion par rdzogs par sans rgyas nas rin por ma lon pa na = acirabhisambuddha,
agreeing with the Sanskrit of the Catusparisatsiitra and the Sanghabhedavastu.** Both Chinese
Samyuktagamas have R A chéngfé wéijiu, suggesting an underlying Sanskrit acirabhisam-
buddha. In addition, Chinese also has X E& chiichéng zhéngjué, indicating prathamabhisam-
buddha. In the Scheyen fragments, the expression in question is not available.

In both Pali versions, the Buddha is sitting under the Ajapala fig tree. Samathadeva has
instead Bodhi tree (byan chub kyi sing drun = bodhimiile),” as in the two Chinese Samyuktaga-
mas. Unfortunately, the Schayen fragment is broken at the corresponding place.

Another major difference is that the Garava-sutta ends with the verses spoken by Brahma
Sahampati, while the Uruvela-sutta goes on to state that Brahma then paid homage and vanished,
after which the Fortunate One reflected further on the need for respect to the samgha, the
community of monks, when it grew to size. The latter statement is not found in the Tibetan or
Chinese versions.

The Scheyen fragment is addressed to the monks and is related in the first person; it thus
agrees with the Uruvela-sutta and Samathadeva. We therefore place it as a parallel to the Uruvela-
sutta rather than the Garava-sutta.

As seen above, the Uruvela-sutta is placed in the Catukka-vagga because it refers to four
khandha, that 1s, sila, samadhi, pannd, and vimutti. This is a less common enumeration of what are

52 The omission of evam me sutam or other formulas in the collections of short suttas is common; phrases are omitted
as editorial shortcuts, and the omissions are rarely if ever significant.

53 Here too, the intermediary would have been Ananda, relating this at the Recitation.

* Waldschmidt’s reconstruction as prathamabhisambuddha earlier on at CPS 1.2 is a wrong retranslation influenced
by the Pali. CPS 2.4 has ayam (buddho bhaga)van urubilvayam viharati (na)dyd nairaiijanayas (t)i(re bodhimiile
‘cirabhisambuddho — but this is also a reconstruction. The Tibetan Vinaya has mnon par rdzogs par sans rgyas nas rin
por ma lon par = acirabhisambuddha. For the Sanghabhedavastu, see Gnoli 1977: 121.7: ayam buddho bhagavan
urubilvayam viharati nadyd nairafijandyas tive bodhimiile acirabhisambuddhabodhis tejodhatusamapannah... .

3 For bodhimiile, cf. Sanghabhedavastu, loc. cit.
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normally five khandha, ending with vimuttifianadassana.® The other versions of the sitra, in-
cluding the Pali Garava-sutta, give all five attainments, but describe them differently: — Samatha-
deva gives five tshul khrims phun sum tshogs pa, etc., which should translate a form of sampad,
while one Chinese Samyuktagama also gives an equivalent of sampad (E.J& jiizi)). As in Pali,
Sanskrit Buddhist texts regularly have skandha here,”” and the forms with sam-pad seem unusual,
although there are instances with sampanna, as for example in the Dhvajagra-mahasiitra.>®

In the prose, Samathadeva and the Uruvela-sutta refer to the Sambuddhas of the three times
rather than Tathagata. The variation between “Tathagata” and “Sambuddha” as a subject is com-
mon in different recensions of Agama materials, although it has not been adequately analysed.

VI. Notes on terminology

There are three aspects of terminology that we propose to discuss here. First is a vocabulary of
hierarchy, with a string of three terms which is prominent in the *Urubilva-sitra and a few other
texts, but otherwise rare. Second is a terminology of respect, seen in a sequence of verbs which are
near synomyms. Third is a terminology of spiritual accomplishment, which combines with the first
in particular in many of the texts.

VI 1. The vocabulary of hierarchy: gaurava, pratisa, sabhayavasavartin

A string of absolutives satkrtya(-tva) gurukrtya(-tva) upanihsrtya(-tvda) occurs with forms of vi-
Vhar several times in the Scheyen fragment. The parallel texts have in addition a string of
adverbial phrases (sa/-a)gaurava, (sa/-a)pratisa, (-a)sabhayavasavartin, which is not available in
the Scheyen fragment. This terminology links the *Urubilva-sitra to several other texts, which
might be called a cycle on the importance of respect. Here we may cite the exemplary jataka of the
partridge, which inculcates an ideology of respect and hierarchy within the monastic order. This
story is known in Pali versions, both in the Vinaya Cullavagga and the Jataka-atthakathd, and in
the Gilgit Sayandasanavastu. These texts, as do several suttas in the Pali Anguttara-nikaya, use
some of the same strings of phrases. There include, especially:

Tibetan
Pali Sanskrit Sayandasanavastu - -
Sayandsanavastu Samathadeva
sagarava sagaurava bkur sti dan bcas gus pa dan bcas pa
agarava agaurava bkur sti med gus pa med pa

¢ The Pali Sangiti-sutta gives four dhammakkhandha: silakkhandho, samadhikkhandho, paniniakkhandho, vimut-
tikkhandho. A similar category is given in the Central Asian Sanskrit Samgitisiitra but not in the Chinese Dirghdgama
version. Cf. also the Anupddasutta (Majjhima-nikaya, 111, 111 28, penult), which refers to the arahant as vasippatto
paramipatto ariyasmim stlasmim ... ariyasmim samadhismim ... ariydya pannidya ... ariyaya vimuttiyd. According to
Analayo 2011: 635, no parallel to this discourse has been identified so far.

7 See for example BHSD 607608, skandha (3).

58 Skilling 1994: 272-275. Cp. Arthaviniscaya-siitra in Samtani 1971: 47.6 for another list.
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sapatissa sapratisa 7e sa dan beas™ bdag po dan bcas

apatissa apratisa ze sa med bdag po med

sabhagavutti sabhayavasavartin ’jigs pa’i dban du ’gro ba dan| ’jigs pa dban sgyur ba dan bcas
bcas pa pa

asabhagavutti abhayavasavartin ’jigs pa’i dban du mi ’gro ba | ’jigs par dban sgyur ba med pa

An important source for the Pali items is the Zittirajataka,” which occurs in the Cullavagga of the
Vinaya and in the Jataka:;®' its parallel in the Sanskrit Sayandsana-vastu also uses the terms (see
above). The Pali Jataka version uses the phrases agarava appatissa/sagarava sappatissa with
forms of vi- Vhar several times. The third member of our group is used in both the Vinaya and the
Jataka in both the negative — Vinaya 161.21, Jataka 218.14, 218, 20, agarava appatissa asabha-
gavuttino — and with sa- — Vinaya 162.7, 14, Jataka 219.15, sagarava sappatissa sabhagavuttino.
The Index of the Jataka records the terms for the Tittira-jataka and nowhere else.*”

The first two terms do not pose any real problem: gaurava occurs alone in various contexts,
and (sa/a)-gaurava and (sa/a)-pratisa occur together regularly in a number of sources. In Pali (sa/
a)-garavo (sala)-ppatissavo are often used together.”® The inclusion of (sa/a)-bhayavasavartin/
(a)sabhdgavutti as a third and final term seems rare, and the compound rarely if ever stands alone.
Its use appears to be limited to the texts noted here, and it seems to have been retired from active
use quite early.

It is this third term that is difficult: how to understand and reconcile the Sanskrit sa/a-
bhayavasavartin and the Pali sabhagavutti?® Unfortunately, the term does not seem to be attested
in any other Prakrit or Sanskrit forms, so our investigation is restricted to Sanskrit and Pali sources
and Tibetan and Chinese translations. If the terms were in vernacular usage in early northern India,
we have no other evidence at present. Therefore the examination of the textual context is
important.

It is not difficult to see a connection between Pali sabhagavutti and Sanskrit sabhayavasa-
vartin, but at present we cannot explain the evolution of the two forms.

As seen above, sabhayavasavartin occurs in the Gilgit Sayandsanavastu; a similar narrative
structure and content is found in the Chinese Samyuktagama, siitra no. 1242 (T. 99, pp. 340c3-20),
which was translated by Gunabhadra in the first half of the fifth century. It has a phrase “awe
(deference, fear), following another’s authority” (EL{EFEt 5 7E wéishén suitazizar), which points
to Sanskrit sabhayavasavartin. There is no Pali counterpart to compare.

% For Ze sa dan bcas, cf. Mahavyutpatti, no. 1776.

5 See Skilling 2008: §77.2; for parallels see Grey 1994: 413414,

' Vinaya 11, 160-162; Jataka no. 37,1217-220.

62 Yamazaki and Ousaka 2003.

8 See appatissalapatissa, CPD 1 304.

 Schopen’s explanation of the Sanskrit form takes the components literally (as does the Tibetan translation), but is
unsatisfactory in that it depends only on the context in the Sayandsanavastu, and does not take the other Sanskrit
versions or the Pali into account. See Schopen 2000: 149, ad 11.28.
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The Pali seems to make sense: commenting on Anguttara-nikaya 111 14.23, Buddhaghosa
says asabhagavuttiko ti asabhagata visasisaya jivitavuttiya samanndagato (Manorathapirant
[PTS] HI 228, 2). CPD, I 499, defines asabhdga as “not being in community with others,
unsociable,” and refers to the Anguttara-nikaya passage just quoted. For asabhdagavutti, it cites
Vinaya 1 84, 6, in which the samaneras dwell agarava appatissa asabhagavuttino towards the
bhikkhus, and asabhdagavuttika, “not living in mutual courtesy,” from the Cullavagga and
Anguttara-nikaya passages referred to above.

Is the Pali then the “correct” form, the oldest form, which somehow became corrupted and
obscured in the process of Sanskritisation? Or is the Pali a rationalization of an early Prakrit form,
a predecessor of both the Pali and the Sanskrit forms? It is possible to explain Pali vutti becoming
vartin, or also vrtti. As for bhdaga — can there have been changes in the consonant, g>; >y, or y >
> g?

The Gilgit Ekottarikdgama uses the three terms in the definition of the “community that does
not have a superior and the community that does have a superior” (anagravat-parsat and agravati
parsat;® the Pali parallel, Anguttara-nikaya 11 7071 does not use the terms. The Abhidharmakosa
uses the phrases to define ahri: ahrir aguruta,” which the Bhasya explains as follows: gunesu
gunavatsu cdagauravata apratisatd abhayam avasavartita [read abhayavasavartitd] ahrikyam
gauravapratidvandvo dharmah.”’

VI.2. Terminology of respect

As seen above, the Scheoyen fragment only preserves a string of phrases, which occurs several
times: satkrtya(-tva) gurukrtya(-tva) upanihsrtya(-tva) with forms of vi-Vhar. In addition to the
string gaurava pratisa sabhayavasavartin, which we have already discussed, the Pali Uruvela-
sutta has the phrase sakkatva garum katva upanissaya + vi-\har as parallel to the Scheyen
fragment. Samathadeva has bkur stir byas | bla mar byas | rjed par byas | mchod par byas te yons
su bsten cin gnas par bya ba. This represents a longer sequence, probably with four terms: satkrtya
gurukrtya manayitva pijayitva upanisraya ca + vi-Nhar. The Chinese Samyuktagama (T. 99, siitra
no. 1188), &4l 5= H 25 L5 (KUY {F gongjing zongzhong féngshi gongydng yibiérzhi, also
points to the same four terms.

The Buddha’s reflections on respect at Urubilva may be further amplified by reference to a
sutta in the Puggala-vagga of the Tikanipata of the Anguttara-nikaya.®® Here the Buddha defines
three types of persons (puggala): one who is not to be resorted to or sought out, one who is to be
resorted to and sought out, and one who is to be resorted to and sought out by paying respect and
homage. The first individual is inferior in virtue, concentration, and wisdom. The second
individual is one’s equal in virtue, concentration, and wisdom. The third individual is a person who
is one’s better in all three qualities: to such a person one should resort. Why?

5 Tripathi 1995: 94, 187. We use here the form Ekottarikagama, rather than Tripathi’s Ekottardgama. For a discussion
of the title, see Allon 2001: 9-12.

5 Abhidharmakosakarika 11 32a: Pradhan 1967: 59.18.

57 Ibid.

8 Anguttara-nikaya 1 124-126: we owe the reference to Woodward’s footnote 4, p. 20.
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iti aparipiram va silakkhandham paripiressami paripuram va silakkhandham tattha
tattha pannaya anuggahessami, aparipiram va samadhikkhandham paripiressami
paripiram va samadhikkhandham tattha tattha paindaya anuggahessami, aparipiram va
paniiakkhandham paripiiressami paripiiram va pannakkhandham tattha tattha panndya
anuggahessami, ...

Because I will fulfill the aggregate of virtue which is not yet fulfilled, and I will utilize
the aggregate of virtue wisely, as occasion demands; I will fulfill the aggregate of
concentration which is not yet fulfilled, and I will utilize the fulfilled aggregate of
concentration wisely as occasion demands; I will fulfill the aggregate of wisdom which
is not yet fulfilled, and I will utilize the aggregate of wisdom wisely, as occasion
demands; ...

The importance of these ideas is seen in their import into the Perfection of Wisdom thought.
The Paricavimsatisahasrika has the same four terms:

aham eva kausika imam prajiaparamitam satkaromi gurukaromi manayami pijayami
satkrtya gurukrtya manayitva piijayitva upanisraya ca viharami.®”

kau $i ka de Itar na niid kyan Ses rab kyi pha rol du phyin pa ’di la rim gror byed | bkur
stir byed | bsti stan du byed | mchod par byed de | de Itar rim gro dan | bkur sti dan | bsti
stan dan | mchod pa byas $in rnam par spyod na |”°

A study of the terms for respect and worship in Buddhist texts is a desideratum, but it is beyond
the scope of this essay.

VI.3. Terminology of spiritual accomplishment

Pali and Sanskrit texts present an interdependent sequence of spiritual development that leads to
achievement of nirvana, starting with respect. There is some variation in the terms, but the general
structure of the development is the same. The Sayandsanavastu’" states that respect for fellows in
the holy life (sabrahmacarin) leads to fulfillment of the asamudacarika dharma;” this leads to
fulfillment of the Saiksadharma, which in turn leads to fulfillment of the aggregates of virtue,
concentration, wisdom, liberation, and knowledge and vision of liberation — it is then possible for a
monk to realize nirvana without attachment. The Fortunate One concludes: Therefore, O monks,
you should train thus: we should dwell with respect, with reverence, with deference towards
fellows in the holy life, senior, middling, and new.

% Kimura 1986: 102.17-19.

D9, Ses phyin, kha, 117a2-3.

" Gnoli 1977: 9.21. For an annotated English translation, see Schopen 2000: 107—108.
2 For this term, see Schopen 2000: 150, ad II. 31.
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[Sayandsanavastu, Sanskrit from Gilgit]

tasmat tarhi bhiksavah sagaurava viharata sapratisah sabhayavasavartinah sabrah-
macarisu sthaviresu madhyesu navakesu. tat kasya hetoh. sa tavad bhiksavo bhiksur
agauravo viharann apratisah abhayavasavarti sthaviresu madhyesu navakesu dsa-
muddcarikan dharman paripirayisyati nedam sthanam vidyate; dasamudacarikan
dharman aparipurya saiksan dharman paripirayisyati nedam sthanam vidyate, Saiksan
dharman aparipurya Silaskandham samddhiskandham prajiiaskandham vimuktiskan-
dham vimuktijianadarsanaskandham paripiurayisyati nedam sthanam vidyate; vimukti-
JjhAanadarsanaskandham aparipuryanupadaya parinirvasyati nedam sthanam vidyate. sa
tavad bhiksavo bhiksuh sagauravo viharan sapratisah sabhayavasavarti brahmacarisu
sthaviresu madhyesu navakesu asamudacarikan dharman paripiirayisyati sthanam etad
vidyate;, dsamudacarikan dharman paripirya Saiksan dharman paripirayisyati
Sthanam etad vidyate; Saiksan dharman paripurya Silaskandham samdadhiskandham
prajiiaskandham vimuktiskandham vimuktijianadarsanaskandham paripirayisyati
sthanam etad vidyate; vimuktijianadarsanaskandham paripiuryanupadaya parinirva-
syati sthanam etad vidyate; tasmat tarhi bhiksava evam siksitavyam: yat sagaurava
viharisyamah sapratisah sabhayavasavartinah sabrahmacarisu sthaviresu madhyesu
navakesu; ity evam vo bhiksavah Siksitavyam.

[Sayandsanavastu, Tibetan translation]
Gnas lam gyi gzi, D 1, 'dul ba, ga, 192a7-b7 = P 1030, 'dul ba, ne, 183b7-184a7

dge slon dag de Ilta bas na tshans pa mtshuns par spyod pa’i gnas brtan dan | bar ma
dan | gsar bu rnams la bkur sti dan bcas | Zze sa dan bcas | ’jigs pa’i dban du 'gro ba
dan bcas pas gnas par bya’o | dge slon dag de ci’i phyir Ze na | re zZig dge slon de gnas
brtan dan | bar ma dan | gsar bu rnams la bkur sti med | Ze sa med cin ’jigs pa’i dban
du mi ’gro bas gnas na kun du spyod pa’i chos yons su rgyas par 'gyur ba’i gnas ’'di
med do || kun du spyod pa’i chos yons su ma rgyas par slob pa’i chos rnams yons su
rgyas par 'gyur ba’i gnas 'di med do || slob pa’i chos rnams yons su ma rgyas par tshul
khrims kyi phun po dan | tin ne ’dzin gyi phun po dan | ses rab kyi phun po dan | rnam
par grol ba’i phun po dan | rnam par grol ba’i ye Ses mthon ba’i phun po yons su rgyas
par ‘gyur ba’i gnas 'di med do || rnam par grol ba’i ye ses mthon ba’i phun po yons su
ma rgyas par len pa med par yons su mya nan las ’da’ bar 'gyur ba’i gnas 'di med do ||
dge slon dag re Zig dge slon de tshans pa mtshuns par spyod pa’i gnas brtan dan | bar
ma dan | gsar bu rnams la bkur sti dan bcas | Ze sa dan bcas | jigs pa’i dban du ’gro ba
dan bcas pas gnas na kun du spyod pa’i chos yons su rgyas bar 'gyur ba’i gnas ’di yod
do || kun du spyod pa’i chos yons su rgyas na slob pa’i chos rnams yons su rgyas bar
‘eyur ba’i gnas 'di yod do || slob pa’i chos rnams yons su rgyas na tshul khrims kyi
phun po dan | tin ne ’dzin gyi phun po dan | Ses rab kyi phun po dan | rnam par grol
ba’i phun po dan | rnam par grol ba’i ye ses mthon ba’i phun po yons su rgyas par
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‘oyur ba’i gnas 'di yod do || rnam par grol ba’i ye ses mthon ba’i phun po yons su
rgyas na len pa med par yons su mya nan las ’das par "gyur ba’i gnas 'di yod do || dge
slon dag de lta bas na di ltar bslab par bya ste | gnas brtan dan | bar ma dan | gsar bu
rnams la bkur sti dan bcas | Ze sa dan bcas | jigs pa’i dban du ’gro ba dan bcas pas
gnas par bya ste | dge slon dag khyed kyis de lta bu la bslab par bya’o ||

VII. Conclusion: the *Urubilva-siitra and the Urubilva cycle

The *Urubilva-sutra belongs to the cycle of texts in which the Buddha as teacher recalls and
relates events that took place in the vicinity of Urubilva or, in Pali, Uruvela. The cycle includes
events before the awakening, the awakening itself, and events after the awakening. Our siitra
belongs to the last cycle, the events in the vicinity of the bodhi-tree in the several weeks after the
awakening, before the newly awakened one set out for Varanasi to begin his teaching career.
Primary sources for these events include the Vinayas (Pali Mahavagga, Sanskrit Miilasarvastivada
Sanghabhedavastu, etc.) and siitras of the several schools (for example, Catusparisat-sitra); the
chronologies of his movements do not always agree, and later texts extend the cycle with further
events.” These details need not concern us here.” What does concern us here is this: that the story
studied in this paper differs from the well-known account of Brahma Sahampati’s intervention
after the Awakening related in the various Vinayas. That story, of the awakened one’s hesitation to
teach his newly found Dharma, and of how Brahma convinces him to do so,” is well known as the
brahmdadhyesana, “Brahma’s entreaty [to the Buddha to teach].” Embedded references to the event
are part of modern Thai liturgy.” In contrast, although Brahma’s ratification in our text of the
Fortunate One’s decision to take the Dharma as his resort belongs to the same textual and
metaphysical genre, it is not included in any of the Vinaya narratives.”

3 For one example in the Zd ahdn jing, see Lin 2010: 125-137.

™ For an analytical and synoptic study of the early texts, see Bareau 1963 and Nakamura 2000.
> See Bareau 1963: 135-143; Nakamura 2000: 227-235.

6 See Skilling 2002: 84-92.

7Tt does not seem to be discussed by Bareau 1963 or Nakamura 2000.
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